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Foreword

his is a story of a friendship born through the writings of Fulton

J. Sheen. I discovered Archbishop Sheen in the summer of

1981. After graduating from the United States Military Academy at

West Point, retired Army Colonel Richard E Aschettino befriended

me. He had completed a Master’s degree in philosophy and had

written his thesis on Sheen. “Asch” introduced me to Sheen’s writ-

ing and I was immediately taken by his gift of communication and

read thirty of his books within twelve months of my introduction
to him.

During 1982, while searching for other books by Sheen, I pur-
chased a copy of recordings he had dictated in 1965. The origi-
nal title of this record set was “Life is Worth Living.” Although the
recordings shared the same title and format as the popular television
program, this oral compendium was completely unrelated and was
produced eight years after the show went off the air, at the conclu-
sion of Vatican II. The television program format presented a new
message to a general audience each week, not necessarily religious
and not always related to the previous show, but always with the
hope of drawing one soul closer to God. This work advances that
of the television show. Sheen builds on each lesson and draws the
individual soul into a personal relationship with Christ.

The recordings were made in the privacy of Sheen’s New York
City residence. Without the use of notes, the work flowed from his
heart, drawing on forty-five years experience as a priest. Each topic
ran about twenty-five minutes. To illustrate his points, he used many
stories from his own life, in addition to referencing over four hundred
and fifty scriptural passages and many noted poets and authors.

Socrates said, “The best flavoring for drink is thirst.” Sheen’s vast
appeal was due to the fact that he related to people of all religious
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backgrounds. It is estimated that he received millions of personal let-
ters as a result of his radio and television ministries, with only a third
coming from Catholics. This work was an attempt to quench the
immense spiritual thirst from people around the world. The inter-
national demand for Sheen’s message went beyond his capability to
fulfill each individual request. He created this vinyl encyclopedia to
respond to the needs of the hundreds of thousands who wrote for
personal direction. As Christ worked the miracle of multiplication
to feed the five thousand, Sheen, using modern technology, created
a work of multiplication that has fed, and continues to feed, tens of
thousands. He was a great teacher and priest, and the world was his
parish.

Sheen was National Director of the Propagation of the Faith
from 1950-1966. The record set was produced and distributed by
Propagation of the Faith Recordings as part of a twenty-five-album
set. It 1s unknown how many sets were manufactured but com-
mercial distribution has exceeded 50,000 copies since his death. I
was unable to locate the original recordings during two visits to
St. Bernard’s Institute in the summer of 2000. Perhaps they are still
undiscovered among the more than five thousand items within the
Fulton J. Sheen Archives in Rochester, New York.

Raised Lutheran, I did not intend to become Catholic when
I began reading Sheen’s writings, only to expand my knowledge. I
listened intently to the twenty-one hours of information and at the
conclusion decided to convert. The work provided a solid founda-
tion from which to begin my studies. Three years after my conver-
sion, I received the inspiration to put the records into book form.
I had found many opportunities to share parts of it with others as
Sheen’s words offer practical solutions to modern problems. It is an
encyclopedia to navigate through life’s challenges. I have broken the
book into five parts: (1) God and Man, (2) Christ and His Church,
(3) Sin, (4) Sacraments, and (5) World, Soul and Things.

[ cannot explain why I began transcribing this beautiful work
in the fall of 1986. It was as if Sheen himself spoke to me, qui-
etly encouraging me to spend an hour with him each evening.
Over the next five months, before I retired each night, I tran-
scribed this work word by word. When I finished, there were over
143,000 words. Editing has reduced the text to about 122,000

vi



Foreword

words. What have been edited are the flaws that occur during an
unscripted recording: mispronunciations, redundancies and mis-
takes. [llustrations that are dated have been removed to allow for a
modern discourse.

I hope you will enjoy this book which is a journey and reflec-
tion through the spiritual life. If you are already familiar with the
works of Fulton J. Sheen, your only disappointment will be that he
did not publish the recordings in written form originally or that the
process took so long to bring it to you. For those meeting him for
the first time through this book, I pray the editing has not dimin-
ished the meaning he intended. The purpose of the book is three-
fold: (1) to continue Sheen’s work of spreading the Light in the
world, (2) to renew a commitment of spiritual leadership in families,
churches and communities, and (3) to create an historical record of
a work which took Sheen months to produce. It is a call to serve
Christ more closely in the world and to respond with faith. Those
who have heard this gentle call will understand. Finally, this work
provides practical solutions to worldly problems regardless of reli-
gious affiliation.

Attempts to publish the volume in the late 1980s proved unsuc-
cessful. In 1988, I received orders from the Army reassigning me
to Europe and put the project into storage, where it remained for
eleven years. In the fall of 1999, I rediscovered the opus and made
a personal commitment to bring it to publication. Sheen put two
people in my path to help complete the effort.

While a business consultant for Wyoming Seminary in Kingston,
Pennsylvania, I met Esther B. Davidowitz in the spring of 2000.
My office was in the performing arts center where Essy was tak-
ing harp lessons. I had been struggling for months editing the work
when Essy knocked on my door one day in May. She had been
accidentally locked out of her practice room and approached me
about gaining access. As we talked, I mentioned I was working on
a book by Bishop Sheen. She lit up with excitement and recalled
many happy hours when she and her family had watched his “Life
1s Worth Living” series on television. She asked to see this Catholic
treasury of words and I shared it with her. She explained she had
been an editor and had edited a number of books. A partnership was
immediately formed!

Vil
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One day I made my way to the school nurse, Maureen Umphred.
In the course of our conversation, she indicated her husband worked
for a leading international printing company. I took his name and
number and called to arrange a tour of the facility. Through that
chance incident, I found a printer for the book. Coincidence is
God’s way of remaining anonymous.

Many people have assisted in the development of Your Life is
Worth Living. Thanks to Reverend Monsignor Thomas Gervasio,
who gave me instruction in the Catholic faith and encouraged my
use of the recordings of Archbishop Sheen. Thanks to the many
priests who assisted in providing the Latin, French and Greek trans-
lations, especially Reverend Monsignor James Mulligan, S.T.L. A
special thanks to Esther B. Davidowitz who provided the difticult
task of editing the original transcripts. We were most fortunate to
have the inspired editorial assistance of Professor Alfred S. Groh
as grammarian. Siena Finley, R.S.M., Professor Kenneth D. Hines,
Edwina Ustynoski, Paul Buckalew, Elizabeth Reinartz, and Laurie
Siebert shared their Catholic wisdom. Thanks to Sister Pat Schoelles,
S.SJ., Sister Connie Derby, R.S.M., Bob Vogt and Patrick Mulich at
St. Bernard’s Institute in Rochester, New York, who made available
the Bishop Sheen Archives during the summer of 2000. Most of all,
thanks to my wife and family, who had infinite patience and faith
through the course of this project. God love you!

Jon Hallingstad
Germansville, Pennsylvania
June 10, 2001
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Introduction

omen are accused of doing all the talking. This is to prove that
men do their share!

[ remember coming back from Europe one year and the steward
came out on the deck of the ship and said, “Are you Bishop Sheen
who gave the mission sermon at St. Patrick’s Cathedral two years
ago?”

I said, “Yes.”

He said, “That was a wonderful sermon. I enjoyed every minute
of that hour and a half.”

I said, “My good man, I have never talked an hour and a half in
my life!”

“Well,” he said, “it seemed that long to me.”

Now this will well be over that hour and a half.

We have had alternatives in making this work. One alternative
was to write out everything I was going to say and then read it to
you. The other alternative was to study, meditate, and then talk out
of the fullness of my heart without notes. That is the way that I have
chosen. The second method has many imperfections. There will be
faults, mistakes, I will miss a word here and there and I am absolutely
sure there will come a moment in your life that you had wished that
[ had read it! You will be somewhat in the position God must have
been in when He made Adam. He looked at Adam and then said, “I
could do better than that!” And then He made Eve.

Fulton J. Sheen
New York, New York
December, 1965
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PART 1
- God and Man -

“What do you have that was not given to you?
And if it was given, how can you boast as if it were your own?”

(1 Cor. 5:7)

“If it be a terrible thing to fall into the hands of the living God,
It is a more terrible thing to fall out of them.”

— Fulton J. Sheen
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Chapter One

The Philosophy of Life

Peace be to you. There are two ways of waking up in the morn-
ing. One is to say, “Good morning, God,” and the other is to
say, “Good God, morning!” We are going to start with the second.
People who wake up that way have an anxiety about life. Life
seems rather absurd to them and considerable literature is being pro-
duced today on the absurdity of life. One of the best expressions of
that absurdity is a novel with two factories on either side of a river.
One factory took great big stones, smashed and ground them into
powder and shipped the powder to the other side of the river where
another factory turned them into great big boulders. Then the boul-
ders were sent back to the first factory and so the routine continued.
This is a literary expression of the way people regard life today.
One finds this absurdity expressed in the writings of an existen-
tialist who pictured three people in hell. Each one wanted to talk
about himself, his own aches and his own pains. The others were
only interested in their own aches and pains. Finally, when the cur-
tain goes down, the last line of the play is, “My neighbor is hell!”
which is the way some people live. Along with this sense of absur-
dity there is also a drift. Many minds are like Old Man River; they
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just keep floating along, no goal, just a kind of an arrow without a
target, pilgrims without a shrine, journeys at sea without any kind
of a port. What is the common conclusion of people who wake up
and say, “Good God, morning”? To them, life has no meaning; it is
without purpose, goal or destiny.

[ remember when [ first went to Europe to study as a young
priest. I was taking courses during the summer at the Sorbonne
in Paris, principally in order to learn French. I dwelt in a boarding
house that belonged to Madame Citroén. I was there about a week
when she came to me and said something, but it was all French to
me.You get so angry in Paris because the dogs and horses understand
French, and you don’t! There were three American school teachers
living in the boarding house and I asked them to act as interpreters.
This is the story that came out.

Madame Citroén said after her marriage, her husband left her and
a daughter that was born to them became a moral wreck on the streets
of Paris. Then she pulled out of her pocket a small vial of poison.

She said, “I do not believe in God and if there is one, I curse
Him. I've decided since life has no meaning and is absurd, to take
this poison tonight. Can you do anything for me?”

Through the interpreter I said, “I can if youre going to take that
stuft!”

I asked her to postpone her suicide for nine days. I think it is the
only case on record of a woman postponing suicide for nine days. I
never prayed before as I prayed for that woman. On the ninth day
the good Lord gave her great grace. Some years later on the way to
Lourdes, I stopped oft in the city of Dax where I enjoyed the hospi-
tality of Monsieur, Madame and Mademoiselle Citroén.

I said to the village priest, “Are the Citroén’s good Catholics?”

“Oh,” he said, “It’s wonderful when people keep the faith all dur-
ing their lives.”

Obviously, he did not know the story. So it’s possible to find
one’s way out of this absurdity.

Let’s come to a question which interests all psychiatrists and all
of us, “What is the difterence between a normal and abnormal per-
son?” A normal person always works toward a goal or a purpose; the
abnormal person looks for escape mechanisms, excuses and rational-
izations to avoid discovering the meaning and purpose of life. The
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normal person sets for himself a goal. A young man may want to be
a doctor or a lawyer, but beyond that there is something else.

Suppose you ask, “What do you want to do after you become a
doctor?”

“Well, I want to marry and raise children.”
“And then?”

“Be happy and make money.”

“And then?”

“Give money to my children.”

“And then?”

There comes a last,“And then?” The normal person knows what
that “and then” is. The abnormal person is locked up within the bar-
rel of his own ego. He’s like an egg that’s never been hatched. He
refuses to submit himself to divine incubation in order to arrive at a
difterent life than he has.

What are some of the escape mechanisms of the abnormal per-
son? If he wants to go from New York to Washington, he isn’t con-
cerned about Washington; he’s concerned about giving excuses why
he doesn’t go to Washington. A common escape mechanism for the
abnormal person is a love of speed. I believe that an excessive love
of speed, or should I say, a love of excessive speed, is due to a want
of a goal or purpose in life. So they do not know where they are
going, but they certainly are on their way! There may even be an
unconscious, or half-conscious, desire to end life because it 1s with-
out purpose. Another escape can be sex as well as throwing oneself
into business in an abnormal kind of way in order to have the inten-
sity of an experience atone for a want of goal or purpose.

One very famous psychiatrist, Dr. Carl Jung, said that after twen-
ty-five years of experiences dealing with mental patients, at least one
third of his patients had no observable clinical neurosis. All of them
were suffering from a want of the meaning and purpose of life, and
not until they discover that will they ever be happy. The vast majority
of people today are suftering from what might be called an existential
neurosis, the anxiety and the problem of living. They ask, “What is it
all about?” “Where do I go from here?” “How do I find it?”

You may be thinking, now I'm going to tell you to get down on
your knees and pray to God. No, I’'m not. I may say that a little later
because people who have an existential neurosis are too far away
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from that for the moment. I'm offering two solutions: the first, go
out and help your neighbor. Those who sufter from an anxiety of life
live only for themselves. Their mind and heart have been dammed
up. All of the scum of the river of life makes the heart and mind a
kind of a garbage heap, and the easiest way out is to love people
whom you see. If we do not love those whom we see, how can we
love God, whom we do not see? Visit the sick. Be kind to the poor.
Help the healing of lepers. Find your neighbor, and a neighbor is
someone in need. Once you do this, you begin to break out of the
shell. You discover that your neighbor is not hell, as Sartre says, your
neighbor is part of yourself and is a creature of God.

A father brought his young son to me, a conceited, young
delinquent, who had given up his faith and was bitter with himself
and everyone whom he met. Following our visit the boy ran away
from home for a year. The boy came back just as bad and the father
brought him to me asking, “What should I do with him?” I advised
him to send his son to a school outside the United States. About a
year later the boy came back to see me, requesting, “Would you be
willing to give me moral support for an enterprise I have undertak-
en in Mexico? There is a group of boys in the college where I am,
who have built a little school. We have gone all around the neigh-
borhood and brought in children to teach them catechism. We have
also brought a doctor from the United States, once a year for one
month, to take care of the sick people of the neighborhood.”

And I asked, “How did you become interested in this?”

He replied, “The boys went down there during the summer and
[ joined them.”

He recovered his faith, morals and everything else in his neigh-
bor. It is the poor, indigent, needy;, sick, fellow creatures of God, who
give to us great strength.

Some years ago there was an Indian who went into Tibet. He
went in to do evangelizing in that non-Christian country with a
Tibetan guide. During the trip they got very cold crossing the foot-
hills of the Himalayas and sat down, exhausted and almost frozen.
This Indian, whose name was Singh, said, “I think I hear a man
moaning down there in the abyss!”

The Tibetan said, “Youre almost dead yourself, you can’t help
him!”
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Singh said, “Yes, I will help him.”

He went down and dragged the man out of the abyss and car-
ried him to the nearby village and came back completely revived
from that act of charity. When he returned he found his friend, who
had refused to aid the neighbor, frozen to death. Therefore, the first
way to escape the anxiety of life is to find your neighbor.

The second way is to leave yourself open to experiences and
encounters with the divine which will come to you from without.
[ say leave yourself open. Your eye does not have light. Your ear has
no sound or harmony. Food of your stomach comes from outside.
Your mind has been taught. A radio pulls in unseen waves from the
outside. Allow yourself to receive certain impulses that come from
without which will perfect you. No matter how far away you are
from what I'm talking about, they will still come.

[ remember inviting a woman to see me who had just lost her
eighteen-year-old daughter.! She was very rebellious and had no faith
whatever.

She said, “I want to talk about God.”

I said, “All right, I will talk about Him for five minutes, and then
you talk about or against Him for forty-five, and then we will have
a discussion.”

I was talking about two minutes when she interrupted me. She
stuck her finger under my nose and said, “Listen, if God 1s good,
why did He take my daughter?”

I said, “In order that you might be here, learning something
about the purpose and meaning of life.”

And that is what she learned.

I am suggesting you will not just reason yourself into the mean-
ing and purpose of life; you will act yourself into the meaning and
purpose of life by breaking the shell of egotism and selfishness and
cleaning the windows of your moral life to allow sunshine in.You
would not be seeking God if you had not already, in some way,
found him.You are a king in exile with a kingdom. We will tell you
more later on.

I The conversion of Clare Booth Luce
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Chapter Tivo

Conscience

man of the theater came to see me and related this story. One
. night after a show he was talking to a number of theatrical
people back stage who asked, “Are you Catholic?”

He said, “I used to be, but I have done considerable reading in
comparative religion, psychology, psychiatry and metaphysics, and I
had to give it up. Nobody could answer my questions.”

Someone suggested, “Why don’t you go to Bishop Sheen, have
him answer your questions?”

He said, “So here I am and I have a number of questions I would
like to put to you.”

[ said, “Before you ask a single question, you go back to your
hotel and get rid of that chorus girl you’re living with. Then come
back and ask the questions.”

He threw up his hands, laughed, and said, “Oh, certainly! I'm
trying to fool you just like I fooled myself.”

I saw him a short time later and asked, “You are still oft the track,
aren’t you?”

He said, “Yes, but I have not thrown away the map.”
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Here was a perfect example of someone covering up conscience.
Conscience carries on with us a kind of an unbearable repartee. We
are very diftferent from other creatures regardless of how much we
insist on similarities. What makes us different is that we can reflect
upon ourselves. No stone can ever turn a part of itself on another
part. No page of a book can so completely be absorbed in another
page of the book that it understands that page. But we humans have
the power of looking at ourselves in a kind of image. We can be
pleased with ourselves; we can be angry with ourselves. It is possible
for us to have all kinds of tensions which do not happen to animals.
You will never see a rooster or a pig with an Oedipus complex. No
animal ever has a complex. Scientists have induced ulcers in some
animals but humans introduced them. The animal left to itself never
teels this tension. We feel a tension between what we are and what
we ought to be, between the ideal and the fact. We are somewhat
like a mountain climber; we see the peak way up at the top to
which were climbing, and down below we see the abyss into which
we might fall at any time.

Why does conscience trouble us this particular way when it does
not trouble the rest of creatures? Think of how many abnormal ways
there are of avoiding our consciences. Sleeping tablets and alcoholism
are just a few ways of avoiding this unbearable repartee. Have you
ever noticed how pessimistic some people become? They are always
expecting rain on the day of the picnic. Everything is going to turn
out to be a catastrophe. Why do they have this attitude? In their own
hearts and souls they know the way they are living and violating
their conscience deserves an unfavorable judgment. Thus, they bring
back judgment upon themselves and are always awaiting the electric
chair. Their judgments are influenced by pessimistic attitudes.

Another psychological manifestation of conscience avoidance is
hypercriticism. The neighbor is always wrong! Have you ever noticed
the letters that are sent to the newspapers? They begin by criticizing
their neighbor.

“The trouble with my husband is...”
“I cannot stand my wife because...”
“My son is stubborn...”

The poor neighbor never can do anything good in the ordinary
affairs of life.
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Why this hypercritical attitude? Abraham Lincoln once gave the
right answer to it. He was going into a hospital in Alexandria dur-
ing the Civil War at a time when Presidents were not well known.
His press secretary had not circulated his photographs! As Lincoln
entered the hospital, a young man ran into him and sent him sprawl-
ing on the floor.

He shouted at Lincoln, “Get out of the way you big, long, lean,
lanky, stift!”

The President looked up at him and said, ““Young man, what’s
troubling you on the inside?”

And so with hypercriticism, we are conscious of a real sense of
justice, yet constantly have to be righting everybody else. For exam-
ple, we cannot go into a room where there are a series of pictures,
and one 1is two inches awry, without straightening out that picture.
We want everything in order. We want everything in order except
ourselves.

There are more serious escapes from this unbearable repartee.
Human nature has always acted in the same way. Let us go back to
Shakespeare. In his great tragedy, Macbeth, Shakespeare, long before
we had any of the profound findings of psychiatry, described a perfect
case of psychosis and a perfect case of neurosis. It was Macbeth that
had the psychosis; Lady Macbeth, his wife, had the neurosis. Do you
remember the story? In order to obtain the throne they had Banquo,
the King, murdered. Conscience bothered Macbeth so much that
he developed a psychosis, and he began to see the ghost of Banquo.
He imagined he saw him seated at a table. The dagger that killed
the King was constantly before him, “What 1s this dagger before my
eyes?”’! Imagination was the projection of his inner guilt. Note the
great wisdom of Shakespeare in pointing out that whenever there is
a revolution against conscience, then skepticism, doubt, atheism and
complete negation of the philosophy of life follows. Macbeth reached
a stage where to him life was just a candle and had no meaning:

Tomorrow, and tomorrow, and tomorrow
Creeps in this petty pace from day to day,

To the last syllable of recorded time,

And all our yesterdays have lighted fools

The way to dusty death. Out, out, brief candle!2
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Skepticism, agnosticism, and atheism do not have rational foun-
dations. Their foundations are in the moral order with a revolt
against conscience.

Look at Lady Macbeth; her guilt was manifested in a neurosis.
The maid said of Lady Macbeth that she washed her hands every
quarter of an hour.3 There was a sense of guilt in her and instead of
washing her soul, as she should have done, she projected it to her
hands. She said, “All the perfumes of Arabia will not sweeten this
little hand.”#

I was instructing a young woman and she had finished fifteen
hours on tapes and records. After the first instruction on confession
she said to my secretary, “I'm finished. No more lessons. I do not
want to hear anything more about the Catholic Church.”

My secretary phoned and I said to have her finish the other
three on the subject of confession and then I would see her. At the
end of the three she was in a veritable crisis, screaming and shriek-
ing, “Let me out of here! I never want to hear anything about the
Church again!”

It took about five minutes to calm her down.

I said, “Listen, there is absolutely no proportion between what
you have heard and the way you are acting so there has to be some-
thing else. Do you know what I think is wrong? I think you’ve had
an abortion.”

She said, “Yes!”

She was so happy that it was out. Her bad conscience came out
as an attack upon confession; the truths of faith were not the prob-
lem. Often we find that an attack upon religion satisfies an uneasy
conscience for the moment.

Conscience 1s something like the United States which is divid-
ed into three oftices: the Legislative, Executive, and Judicial. The
Legislative: Congress makes laws. The Executive: the President wit-
nesses to the conformity of law in action. The Judicial: the Supreme
Court judges that conformity. All of these are inside of us.

First of all, we have a Congress. There is a law inside saying:
“Thou shalt, thou shalt not.” Conscience makes us feel good after,
and wrong makes us feel bad. Where does this law come from?
From myself? No. If I made it, I could unmake it. Does it come
from society? It does not, because sometimes conscience praises me
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when society condemns me; and sometimes conscience condemns
me when society praises me. Where does the executive side of con-
science come from which judges whether or not I have obeyed the
law? It says, “I was there; I saw you!” Others will say, “Pay no atten-
tion to it!” One knows very well one must! One also knows the
motives that inspired the act.

Finally, conscience judges us and gives praise for certain actions.
We feel somewhat the same happiness and joy we would from being
praised by a father or mother. We feel the same sadness and unhap-
piness as when condemned by a father or mother. There must be
someone behind conscience, the divine Thou, that is the standard
of our life. Most of the mental problems we suffer today are due to
a mental revolt against this law which is written in our own hearts.
When people return to conscience, peace and happiness come back.
Life is very different. What we are after is peace of soul.

The conscience tells us when we do wrong so we feel as if we’'d
broken a bone on the inside. A broken bone pains because the bone
is not where it ought to be; our conscience troubles us because the
conscience is not where it ought to be. Thanks to the power of self-
reflection, we can see ourselves, particularly at night. As the poet
put it, “Every atheist is afraid in the dark.” And it’s a gentle voice,
saying, “You are unhappy, this is not the way.” Your freedom is never
destroyed.You feel the sweet summons and ask, “Why is it not stron-
ger?” It 1s strong enough if we would listen.

God respects the freedom He gave us. You may have seen a
Holman Hunt painting of our blessed Lord knocking at an ivy-cov-
ered door with a lantern in his hand. Holman Hunt was criticized
for that painting. The critics said there was no latch on the outside
of the door, which is right. It was conscience; the door is opened
from the inside!

1 Macbeth, 11, i.
2 1bid.,V, v.

3 1bid.,V, i.

4 Tbid.
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Chapter Three

Good and Evil

No one 1s born an atheist or a skeptic, one who doubts the pos-
sibility of ever discovering truth. These attitudes are made less
by the way one thinks than by the way one lives. If we do not live as
we think, we soon begin to think as we live. We suit our philosophy
to our actions and that is bad.

Let me tell you the story of an atheist in London, England. I
used to do considerable work in St. Patrick’s Parish, in Soho Square.
One Sunday morning I came into the front of the church to read
Mass, and found a young lady standing in front of the communion
rail haranguing the congregation. She was saying, “There is no God!
There 1s too much evil in the world! Reason cannot transcend sense!
It 1s impossible to conclude to His existence!” “Every night,” she
said, “I go out to Hyde Park. I talk against God. I circulate England,
Scotland and Wales with pamphlets denouncing a belief in the exis-
tence of God.”

As I reached the communion rail, I said to her, “Young lady, I am
very happy to hear you say you believe in the existence of God.”

She said, “You silly fool, I don’t!”

13
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I said, “I understood you to say just the contrary. Suppose I went
out every night to Hyde Park and talked against twenty-footed
ghosts and ten centaurs. Suppose I circulated England, Scotland and
Wales, denouncing a belief in these ghosts and in these centaurs.
‘What would happen to me?”

She said, “You would be crazy! They would lock you up!”

I said, “Do you not put God in the same category as these fan-
tasies of the imagination? Why would I be crazy attacking them and
you are not crazy attacking God?”

She said, “I don’t know. Why?”

I said, “Because when I attack these phantoms of the imagina-
tion, I am attacking something unreal, but when you attack God,
you are attacking something as real as the thrust of a sword. Do you
think we would have any such thing in the world as prohibition
unless there was something to prohibit? Could there ever be anti-
cigarette laws unless there were cigarettes? How can there be athe-
1sm unless there is something to atheate?”

She said, “I hate you!”

[ said, “Now you’ve given the answer.”

Atheism 1s not a doctrine, it is a cry of wrath.

There are two kinds of atheists. There are simple persons who
have read a smattering of science and concede, probably, there is no
God; but the other type of atheist is militant, such as the communist.
They really do not deny the existence of God, they challenge God.
It is the reality of God that saves them from insanity. It is the reality
of God that gives them a real object against which they may vent
their hate.

After discussing the attitudes any soul may take in the face of
proofs, we will investigate the knowledge of God. How does God
know? God knows by looking at Himself just like an architect. We
know by looking at things. Before an architect puts up a building he
can tell you the size, location, height, and the number of elevators
because he is the designer of the building.

God is the cause of the very being of the universe. An architect
looks into his own mind to understand the nature of that which
he has designed. A poet knows his verses in his own mind, so God
knows all things by looking at Himself. He does not need to wait
tor you to turn a corner before He knows you are doing so. He
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does not see little boys putting their fingers into the cookie jar and
conclude they are stealing. Everything is naked and open to the eyes
of God.There is no future in God. There is no past in God. There is
only the present.

Suppose you walked through a cemetery in which you saw a
succession of gravestones belonging to the same family. The first
gravestone was inscribed: Ezekiel Hingenbotham, died 1938. Then
you walked a little further and saw another tombstone reading:
Hiram Hingenbotham, died 1903. A few steps more: Nahum Hingen-
botham, died 1883; still further on: Reginald Hingenbotham, died
1861. These tombstones would indicate a succession of events that
happened in space and time. Suppose you flew over the cemetery
in a plane; then you would see all at once. That is how history must
look to one who is outside of time.

Imagine you are looking at a motion picture reel that has the
tull story, or drama, unwritten on every single inch of it. Suppose
the motion picture reel were conscious. If it were, it would know
the whole story. But, if you and I were to know the whole story, we
would have to wait until that film was unrolled upon the screen. We
would only know successively what the reel knows all at once. That
is the way it is with the knowledge of God.

God knows all things because He is Creator; thus, every single
thing in the world was made according to a pattern existing in the
Divine Mind. Look around and see a bridge, statue, painting, and a
building. Before any of these things began, they existed in the mind
of the one who designed or planned them. In like manner, there isn’t
a tree, flower, bird, or insect in the world that does not correspond to
an idea existing in the Divine Mind. The pattern has been wrapped
up in matter. What our knowledge and science does is to unravel
and unwrap this matter to rediscover the ideas of God. Because God
put His ideas or patterns in things, we are assured of the rational-
ity and purposeness of the cosmos, which makes science possible. If
there were no human or angelic minds in the universe, things would
still be true because they corresponded with the idea existing in the
mind of God.

We cannot bring up a subject like the knowledge of God with-
out meeting certain difficulties. One of the most obvious ones is, “If
God knows all things, He knows what is going to happen to every
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single soul in the world. He knows whether I am going to be saved
or I am going to be lost. Therefore, I am predetermined.” This argu-
ment was used a few centuries ago and was part of the philosophy
of Eastern peoples.

To understand the knowledge of God you must make a distinc-
tion between foreknowledge and predetermination. The two are not
identical. God does foreknow everything, but He does not predeter-
mine us independently of our will and merits. Suppose you knew
the stock market very well. Having superior knowledge of business
conditions you said a stock would be selling ten points higher than
it is now within six months. Suppose six months later it actually sold
ten points higher. Would you have predetermined and caused it to
be ten points higher? There were other influences, were there not,
besides your superior knowledge?

To make it still more concrete: In the early colonial days of this
country, a farmer set out for the town to make some purchases. He
went a short distance, came back and told his wife he had forgotten
his gun. His wife was a perfectly good determinist and argued this
way, “Either you are predestined to be shot by the Indians or you are
not predestined to be shot by the Indians. If you are predestined to
be shot by the Indians, the gun will do you no good. If you are not
predestined to be shot by the Indians, you will not need your gun.”

The husband said, “Suppose I am predestined to be shot by the
Indians on condition I do not have my gun.”

In like manner, God knows all things but He still leaves us
with freedom. How can God influence you and still leave you free?
Consider various kinds of influences. First, turn a key in a door.
There 1s the impact of something material on something material
and the result is the opening of a door. There is another kind of an
influence. In the springtime you plant a seed in the garden. The sun,
moisture, atmosphere, and chemicals in the earth all begin to use an
influence upon that seed. It’s certainly not the same kind of action
that’s turning the piece of steel in a lock. There are tremendous
capacities for growth in that seed and what most awakens the seed
to growth 1s something invisible, namely, the sun.

Now go a stage higher. Consider the case of a father talking to
a son, trying to influence him to become a doctor. What actually
influences the son is some invisible truth as well as the deep love of
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the father for the son, and of the son for the father. What love actu-
ally does is to bring out in the son a free act. The son 1s not obliged
to do exactly what his father wants. He is free to do the contrary.
But truth and love have so moved him that he regards what he does
as the very perfection of his personality. Later on he may say, “I owe
everything I have to that conversation I had with my father. I really
began to discover my true self.” In some such mysterious way as this,
God works upon your soul. He does not work like a key in a lock.
He works less visibly than a father does on a son, but there are the
same mysterious words: you and I. God is the very embodiment of
love. Love inspires you to be what you were meant to be, a free per-
son in the highest sense of the word. The more you are led by God’s
love, the more you become yourself and it is all done without ever
losing your freedom.

That still leaves another great problem, namely, the problem of
evil. You may ask, “If God is power and love, why does He create
this kind of world and why does He permit evil?” We are not going
to give a complete explanation of evil. We will only give certain
indications of why it is possible.

Let us begin with a question, “Why did God make this kind of
world?” You must realize this is not the only kind of a world God
could have made. He might have made ten thousand other kinds of
worlds in which there would be no pain, struggle or sacrifice. But
this 1s the best possible kind of world God could have made for the
purpose He had in mind. Notice the distinction we are making. For
example, a little boy says to his father, who is a distinguished archi-
tect, “I want you to build me a bird house for sparrows.” The archi-
tect designs a birdhouse. It’s not the best house he could make, but
the best house the architect could design for this purpose, namely, to
build a house for sparrows.

What purpose did God have in making this world? God intend-
ed to build a moral universe. He willed from all eternity to build a
stage on which people with character would emerge. He might have
made a world without morality, virtue or character. He might have
made a world in which each one of us would have sprouted good-
ness with the same necessity as the sun rising in the east and setting
in the west. But He chose not to make a world in which we would
be good as fire is hot and ice is cold. He willed to make a moral
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universe that by the right use of the gift of freedom, people with
character might emerge.

What does God care for things piled into an infinity of space,
even though they be diamonds? If all the orbits of heaven were so
many jewels glittering as the sun, what would their external but
undisturbed balance mean to Him in comparison with a single char-
acter which could take hold of the tangled stains of a seemingly
wrecked and ruined life and weave out of them the beautiful tapes-
try of sacredness and holiness? The choice before God in creating the
world, therefore, lay between creating a purely mechanical universe,
people who were automatons and machines, or creating a spiritual
universe in which there would be a choice between good and evil.

Granted, God chose to make a moral universe in which there
would be character. What was the condition of such a universe?
He had to make us free. He had to endow us with the power to
say “yes” and “no” and to be captains of our own fate and destiny.
Morality implies responsibility and duty, but these can exist only on
condition of freedom. Stones have no morals because they are not
free. We do not condemn ice because it is melted by heat. Praise
and blame can be bestowed only on those who are masters of their
own will. It is only because you have the possibility of saying no that
there is so much charm in your character when you say yes. Take the
quality of freedom away from anyone and it is no more possible for
him to be virtuous than it is for the blade of grass which he treads
beneath his feet. Take freedom away from life and there would be no
more reason to honor the fortitude of martyrs than there would be
to honor the flames, which kindle their faggots. Is it any impeach-
ment of God that He chose not to reign over an empire of chemi-
cals? If God has deliberately chosen a kind of empire not to be ruled
by force, but by freedom, and if we find His subjects are able to act
against His will as stars and atoms cannot, does this not prove He
has possibly given to those human beings the chance of breaking
allegiance so there might be meaning and purpose in that allegiance
when freely chosen?

Here we have a suggestion as to the possibility of evil. It’s bound
up with the freedom of man. Man, who is free to love, is free to hate.
He who is free to obey is free to rebel.Virtue in this concrete order
1s possible only in those spheres where it is possible to be vicious.
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A man can be a saint only in a church in which it is possible to be
a devil.

You say, “If I were God, I would destroy evil!” If you did that
you would destroy human freedom! God will not destroy freedom.
If we do not want any dictators on this earth, certainly we do not
want any dictators in the Kingdom of Heaven. Those who blamed
God for allowing man freedom to go on hindering and thwarting
His work are like those who see smudges and errors in the student’s
notebook. They would condemn the teacher for not snatching away
the book and doing the copy himself. Just as the object of the teach-
er 1s sound education and not the production of neat and well-writ-
ten notebooks, so the object of God is the development of souls and
not the production of biological entities. You ask, “If God knew I
would sin, why did He make me?” God did not make any of us as
sinners, we make ourselves! In that sense, we are creators. The great-
est gift of God to man, short of grace, is the gift of human freedom
and the power to love Him in return.
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Chapter Four

The Divine Invasion

W talk about conscience and about the meaninglessness of life,
saying we should lay our heart and mind open to saving
experiences that come from without which completely change our
character. I believe the best way to start is to tell you a story about
a divine invasion.

A woman wrote to me about her brother, saying he was dying in
a hospital and had been away from the Sacraments for about thirty
years. She said he led not just a bad life, but he was an evil man.
There is a difterence between being bad and being evil. A bad man
steals; a bad man kills. An evil man may do none of those things, but
he seeks to destroy goodness in others. Well, he was an evil man. He
did much to corrupt youth and circulated all manner of evil pam-
phlets among the young to destroy both faith and morals. The sister
of this man wrote, “About twenty priests have called on him and he
threw them all out of the hospital room. Will you please go.” Last
resort Sheen, I am!

[ visited him this particular night and stayed about five seconds
because I knew I would fare no better than anyone else, but instead
of just making one visit, I made forty. For forty straight nights I
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went to see this man. The second night I stayed about ten to fifteen
seconds, and I went up five to ten seconds every night and at the
end of the month I was spending ten or fifteen minutes with him,
but I never once broached the subject of his soul, until the fortieth
night. The fortieth night I brought with me the Blessed Sacrament
and the Holy Oils, and I said to him, “William, you are going to die
tonight.”

He said, “I know it.”

He was dying of cancer, but cancer of the face, one of the most
loathsome sights you ever saw.

I said, “I'm sure you’ll want to make your peace with God
tonight.”

He said, “I do not! Get out!”

I said, “I’'m not alone.”

He asked, “Who’s with you?”

I said, “I brought the good Lord along. Do you want Him to get
out, too?”

He said nothing. So I knelt down alongside his bed for about fif-
teen minutes, because I had the blessed Sacrament with me. I prom-
1sed the good Lord that if this man would show some sign of repen-
tance before he died, I would build a Chapel in the southern part of
the United States for the poor people, a chapel costing $3,500. Not
much of a chapel? No, but an awful lot of money for me.

After the prayer I repeated again, “William, I’'m sure you want to
make your peace with God before you die.”

He said, “I do not! Get out!”

And he started screaming for the nurse. In order to stop him, I
ran to the door as if I were going to leave. Then I quickly came back
and put my head down along side his face on the pillow and I said,
“Just one thing William, promise me before you die tonight you will
say, ‘My Jesus, mercy.”

He said, “I will not! Get out!”

[ had to leave. I told the nurse that if he wanted me during the
night I would come back. About four o’clock in the morning the
nurse called and she said, “He just died.”

And I said, “How did he die?”

“Well,” she said, “about a minute after you left he began saying,
‘My Jesus, mercy, and he never stopped saying it until he died.”
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You see there was nothing in me that influenced him. Here was
a divine invasion upon someone who had the faith once and lost
it. It makes no difference whether one has the faith or not. There
is this constant intrusion from the outside. It comes to everyone
so subtlely that many reject it. It came to Saint Augustine in the
voice of a child when he was leading a wild and furious life. Then
Augustine wrote those famous lines, “Our hearts were made for
thee, oh Lord, and they are restless until they rest in thee.”! There
was that famous playboy of the Sahara, Charles Foucauld, who in
the midst of his wild life slept under the stars in the Sahara and
endured what Thompson called the abashless inquisition of each star.
He found grace and entered his life as a priest among the Moslems
in the Sahara and died a martyr there. This was practically in our
times.

[ might go on to mention many such cases of the divine inva-
sion. Suppose we turn from just the stories to what form this divine
invasion takes. It’s a grace, but up to this point we do not know
exactly the meaning of the word grace. I may anticipate a bit and say
there are two kinds of graces: white grace, which makes us pleasing
to God, and black grace, in which we feel His absence. Most people
in the world today feel His absence, even the atheists. You see it is
not man who is on the quest of God; it is God that’s on the quest
of man! He leaves us restless. The first question we have from the
Scripture is, Man, where art thou??2

No poet has ever expressed this divine invasion better than
Francis Thompson in his magnificent poem, “The Hound of
Heaven.” Thompson was a student of medicine at one time. About
the only thing he learned was how to take dope. He became a bum,
slept in Covent Garden, London, under the vegetable trucks and
contemplated suicide. The Meynells befriended him, and a poem
was found in his pocket which sold fifty thousand copies within a
tew years after his death. Within thirty years it was studied at the
University of Tokyo in Japanese. This poem suits the modern mood,
since men are beginning to feel this stirring of God’s finger. He
narrates the various escapes he used. God 1s the Hound of Heaven,
and first is the subconscious, or unconscious mind. He feels if he
sank down into the subconscious, he would be less conscious of this
Hound who was pursuing him. He said, he fled God:
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[ fled Him, down the nights and down the days;
I fled Him, down the arches of the years;
I fled Him, down the labyrinthine ways
Of my own mind; and in the mist of tears
I hid from Him, and under running laughter.
Up vistaed hopes, I sped;
And shot, precipitated,
Adown Titanic glooms of chasmed fears,
From those strong Feet that followed, followed after
But with unhurrying chase,
And unperturbed pace,
Deliberate speed, majestic instantcy,
They beat-and a Voice beat
More instant than the Feet—
“All things betray thee, who betrayest Me.”

He tries nature and has a very rare and unique way of expressing
the secrets of science. He said, “I drew the bolt of Nature’s secrecies.”
You can almost imagine somebody pulling a giant bolt on the door
and all the secrets of science and nature pouring out:

[ in their delicate fellowship was one—
Drew the bolt of Nature’s secrecies.

[ knew all the swift importings

On the willful face of skies;

I knew how the clouds arise

Spumed of the wild sea-snortings;

All that’s born or dies

He tries another escape from the Hound, and that is illegitimate
love. And herein is hidden the story of one that he calls “a bud that
tell from the coronal crown of spring.” He uses the example of a
hearted casement in a window in the northern part of England,
where there was a girl that he used to know. He says, “By many a
hearted casement, curtained red, trellised by intertwining charities.”
He goes on to speak of how he sought love with all of these little
vy growths of affection that never quite satisfied. Then he adds his
tear, “For, though I knew His love Who followed, yet was I sore
adread lest, having Him, I must have naught beside.” How many
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think God is a kind of competitor? Then, “If I have Him, I must
reject everything else.” He goes on to say, “But, if one little casement
parted wide, the gust of His approach would clash it to: Fear whist
not to evade, as Love whist to pursue.” In other words, I did not
know how to run away as fast as love knew how to catch me. He’s
fearful at the end. Who is the one pursuing him? Maybe He’s going
to bring some amount of detachment, and Thompson asks, “Ah! is
Thy love indeed a weed, albeit an amaranthine weed, suftering no
flowers except its own to mount?”

Resorting to another example, he asks, “Ah! must Thou char the
wood ere Thou canst limn with it?”” In other words, you must put
wood into a fire and burn, purge or sacrifice it before it becomes
charcoal and you can trace with it. Another question, “Must Thy
harvest-fields be dunged with rotten death?” Is there sacrifice every-
where? Finally, before giving you his answer, unless this just be the
poetic exploration of Thompson, let’s find out about divine invasion
in our own heart.

Suppose you could take out your own heart and put it into your
hand as a kind of crucible to distill your inmost cravings, yearnings and
aspirations. What would you find them to be? What do you want most?
First we seek life. What good are honor, ambition, and power without
life? At night we put out our hand instinctively in the dark ready to
lose that member rather than lose what we treasure most, our life.

As we continue, we find there’s something else we want in life,
and that is truth. One of the first questions we ask coming into the
world 1s, “Why?” We tear apart our toys to find out what makes the
wheels go round. Later on, we tear apart the very wheels of the uni-
verse to find out what makes its wheels go round. We are bent on
knowing causes which is why we hate to have secrets kept from us.
We were made to know.

There’s still something else we want besides life and truth, we
want love. Every child instinctively presses itself to its mother’s breast
in token of affection. It goes to its mother to have play wounds
bound, and then later on seeks a young companion to whom he can
unpack his heart with words, one who measures up to the beautiful
definition of a friend, one in whose presence you can keep silence.

The quest for love continues from the cradle to the grave; yet,
though we want these things, do we find them here? Do we find
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life here in its fullness? Certainly not. Each tick of the clock brings
us closer to the grave. Our hearts are but muffled drums beating
a funeral march. “From hour to hour we ripe and ripe, and from
hour to hour we rot and rot.”’3 Life is not here, nor truth, in all of its
tullness. The more we study the less we know because we see new
avenues of knowledge down which we might travel for a lifetime.
I wish I knew now just one ten-millionth as much as I thought I
knew the night I graduated from high school!

Truth and love are not here. When love does remain fine and
noble, a day must come when the last embrace is passed from friend
to friend and the last cake is crumbled at life’s great feast. Are we
destined to live an absurd life? Would we ever have eyes unless there
was something to see? We ask ourselves, what’s the source of light in
a room? Certainly not under a microscope where light is mingled
with shadow, or under chairs where light is mingled with darkness.
If we wish to find the source of life, truth, and love that is pure light
in this world we must go out to a life that is not mingled with its
shadow, death; out to a truth that is not mingled with its shadow,
error; out to a love that is not mingled with its shadow, hate or sati-
ety. We must go out to pure life, pure truth, pure love and that is the
definition of God! That’s what we want and were made for.

After all of these evasions from the divine invasion of the soul,
Thompson concludes his poem with God saying:

Strange, piteous, futile thing,

Wherefore should any set thee love apart?

Seeing none but I makes much of naught (He said),
“And human love needs human meriting:

How hast thou merited—

Of all man’s clotted clay the dingiest clot?

Alack, thou knowest not

How little worthy of any love thou art!

Whom wilt thou find to love ignoble thee,

Save Me, save only Me?

All which I took from thee I did but take,

Not for thy harms,

But just that thou might’st seek it in My arms.

All which thy child’s mistake
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Fancies as lost, I have stored for thee at home:
Rise, clasp My hand, and come!”

1 Confessions, Book 1, Chapter 1
2 Gn 39
3 Shakespeare, As You Like It, II, vii.
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Chapter Five

Line Up the Claimants

hroughout the course of history there have been many who
have appeared upon its stage and declared they were messen-
gers of God. Each and every one of them had a right to be heard.
There’s no reason why we should pick out Christ more than any-
one else, but we do have a right to suggest certain tests or standards
by which each of these claimants can be judged. We simply cannot
allow anyone to appear upon the stage of history and say, “Here I
am. Believe me,” or, “This is a book from God which an angel gave
me. [ want you to read it.”

When we start a discussion of revealed religion we are never
to abdicate human reason nor lose sight of the fact we are in his-
tory. Therefore, one of the arguments we will use 1s what might
be called the argument of prophecy or prediction: Has any one of
the claimants ever been pre-announced or foretold? Certainly the
least God could do if He sends a messenger to this earth, is say, “I
pre-announce him. I am going to let you know he is coming.” Our
friends call before they come to visit us; appointments are made in
business; certainly God should let us know His divine Son is coming
to this earth.
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It might be argued there are many other great world religions
and we should investigate them such as Buddhism and Confucian-
ism. There are many myths in history, and many great men like
Buddha, Confucius, and Socrates. Each one of them is something
like a bird that prepares a nest before laying eggs. A bird is governed
solely by instinct, so providence has prepared for the coming of a
perfect revelation. Divine truth might be looked upon as a circle.
There is not a religion in the world without some segment of the
circle of truth. It may only be two percent, but it is part of the circle.
Some have more than others do of this complete circle of truth. We
recognize what is good in every single religion. Some of them yearn
for a redeemer.

It may be argued there are similarities in all religions; there-
tore, they are very much the same. It is true there are natural truths
which are the same. This is because every human being in the world
has reason; thus, he is bound to arrive at certain conclusions in the
ethical order which will guide both himselt and society. We are not
surprised that many ethical principles are the same. To argue that all
religions have similarities and, therefore, have the same cause, namely,
the dreams of mankind, is quite untrue. When you go into a picture
gallery you notice that every one of the paintings has certain basic
colors. Because they have the same colors you do not conclude they
were painted by the same artist. Though there are similarities in reli-
gions, we are not to argue God made them all.

God chose to make an historical revelation. There are truths above
human reason called revealed truths. Christ came pre-announced as
the founder of Christianity. The founder of no other religion is abso-
lutely essential for that religion in the same way Christ is essential
tor Christianity. True, the founder was necessary for the founding,
but the believer in a particular religion does not enter into the same
kind of an encounter as a Christian does with Christ. The personal
relationship with Him is decisive.

Christ occupies a different place in Christianity than Buddha
does in Buddhism, than Confucius in Confucianism, Mohammed
in Islamism, and even Moses in Judaism. Buddhism does not
demand you believe in Buddha, but that you become an enlight-
ened one and follow his teachings concerning the suppression of
desires. Confucianism does not demand an intimate relation with

30



Part I: Line Up the Claimants

Confucius. What are important are the ethical precepts, and any
one who follows those precepts is presumed to enter into peace
with his ancestors. Moses did not command people to believe in
him, but to put their trust in the Lord, God. He was not pointing
to himself. Islam demands faith in God and the other four Tenants,
but not necessarily in Mohammed. But when you come to Christ,
here Christianity demands a personal intimate bond. We have to
be one with Him. We cannot in any way claim to be Christian
unless we reflect the person, mind, will, heart, and humanity of
Christ.

The argument from prophecy is really very simple. Just ask your-
self if any founder of a world religion, or any innovator of a mod-
ern religion, was ever pre-announced. His own mother could not
have pre-announced five years before his exact birth. No one knew
Buddha, Confucius, or Mohammed were coming. But all through the
centuries there was some dim expectation that Christ was coming.

The argument of prophecy involves history and a person.
Christianity 1s an historical religion. Notice that in the Creed, when-
ever we speak of our blessed Lord, we always say, “He suftered under
Pontius Pilate.”” He’s fixed at a very definite point in world history.
No other founder of a world religion was ever so bound up with
history. We’re not just concerned with the fact He was born and suf-
tered under Pontius Pilate, but rather with the whole background
of history.

In the Old Testament, we find that God seems to be making a
covenant, a treaty, with a small group within humanity. We find this
in the very beginning that God enters into a pact with Adam involv-
ing all humanity. Adam was the head. What ever he did, we did. Later
on, God enters into a testament and a covenant with Noah provid-
ing promises and agreements on both sides. If one party remained
moral, on the human side, God, on the divine side, would give them
blessings.

From the moment of the very initial covenant and its breaking,
God said the seed of a woman would come who would undo the
work of evil. This tradition is caught up among the Jews and par-
ticularly the prophets. After the treaty with Noah, God enters into a
new treaty with Abraham, whom He calls from the land of Ur. He
promises Abraham:
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And the Lord said to Abram: Go forth out of thy country, and
from thy kindred, and out of thy father’s house, and come into
the land which 1 shall shew thee. And I will make of thee a great
nation, and I will bless thee, and magnify thy name, and thou
shalt be blessed. T will bless them that bless thee, and curse them
that curse thee, and IN THEE shall all the kindreds of the earth
be blessed.!

Abraham was told the people of God that would come from
him would be as numerous as the sands of the sea. Later on these
people are led into bondage in Egypt. A new covenant is made with
Moses; they break it and it is renewed again. New prophets come
saying that into this people of God there will one day come a Savior
and a Redeemer.

We are not speaking just about a people continuing a tradition
and having an expectation of a Savior. We are speaking of many
details given concerning that particular person. Many prophecies
were made concerning our blessed Lord; for example, He would
be a member of the tribe of Judah and would be born of a virgin.
One of the astounding prophecies of Micah was that He would be
born in the city of Bethlehem. If you were predicting the birth of
someone who would be a great world politician, you would cer-
tainly choose a big city. But lo and behold the prophet Micah, under
divine inspiration, chooses the tiny village of Bethlehem called the
least of cities. He says out of that city will come forth the One that
is to be the ruler of Israel.2

Many centuries before His coming, it was foretold He would
be meek and humble of heart, the suftering Servant, God as well as
man. Sometime pick up the Old Testament, turn to chapter fifty-
three and read the prophecy of Isaiah concerning the death and the
sufferings of Christ. He would be reputed with the wicked in His
death because He was crucified between two thieves and He would
be laid in a stranger’s grave. It almost seems as if the prophecy of
Isaiah were written at the foot of the Cross.

Many prophecies stated He would come from the royal line of
David. For about a thousand years there had to be a male descendant
in every single descendant from David to have fulfillment of the
prophecy. Now that’s very difficult. A great character like Abraham
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Lincoln had four children. Even in the short span of history since
his death there 1s not a single male descendant of his alive today. No
other prophecy was ever made about the founders of world reli-
gions, only about Christ.

A Jewish scholar, who became a Christian and knew the Old
Testament and all of the traditions of the Jews very well, said that
at the time of Christ the Rabbis had gathered together four hun-
dred and fifty-six prophecies concerning the Messiah, who would
be born of Israel and enter into a new covenant with mankind. Four
hundred and fifty-six prophecies! If all of these prophecies were ful-
filled in Christ, what would be the chance of them all concurring
at the appointed moment, not only in place, but also in time, as was
foretold by the prophet Daniel? If you take a pencil and write on a
sheet of paper “1” and then draw a line beneath it, then under the
line write “84,” and after “84,” if you have time, write one hundred
and twenty-six zeroes. That is the chance of all of the prophecies of
Christ being fulfilled. You see it runs into the trillions.

Many prophecies from other religions foretold the coming of
Christ. Confucius said he was expecting some great wise man from
the east. Buddha said he was not the wise man, someone else was to
come. The great Plato said a just man was to come who would tell
us how we are to conduct ourselves before God and men.The Greek
dramatists always felt there was some God to come. As Aeschylus
stated in his work Prometheus, “Look not for any end moreover to
this curse until some God appears to accept upon His head the
pangs of our own sins.” In other words, He would bear our sins.
Socrates expected someone whom he called a just man. Remember
“The Fourth Eclogue” of Virgil? Sometimes it has been called the
messianic eclogue because he told a virgin, “Smile on thy infant boy
with whom the Iron Age will pass away and the Golden Age when
all the earth will be born.”

When Christ appeared He said, I am the One whom the Prophets
foretold.? That is one of the reasons why Herod was not surprised
when the Messiah was born. The Rabbis told him; they knew the
prophecies. He knew Christ was to be a King, the new King of
mankind; therefore, he wanted to kill Him. When our blessed Lord
had reached the age of about thirty, He walked into His synagogue
at Nazareth. The clerk handed Him a scroll of the prophet Isaiah
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and He began to read off a passage of Isaiah about what the Messiah
would be like: His gentleness, how He would bind up wounds, how
He would forgive, how He would release captives. The audience
listened with rapt attention. He said, This day sacred scripture is fulfilled
in your ears.* No one else can claim this background. We study Christ
and no other. From now on my heart and soul will be absorbed in
Him who was pre-announced.

' Gn 12:1-3
2 Mi5:1-2
3 Lk 22:37
4 bid., 4:21
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Chapter Six

Revealed Truth

urs 1s a free universe of character and soul making. Almighty

God has placed into our hands the power to make us saints

or devils. It is up to us. There are some laws we cannot disobey, for

example, the law of gravitation and certain biological laws like cir-

culation of blood. But in a moral universe we are free either to obey

the laws of God or to disobey them, just as we are perfectly free to
obey the laws of health or to disobey them.

What makes a thing good? A thing is good when it attains the
purpose for which it was made. I have a stopwatch. How will I know
whether it is good? By asking, “What 1s the purpose of a watch?”

“The purpose of a watch is to keep time.”
“Does it keep time?”

“Yes.”

“Then it is a good watch.”

Let us apply this to our ultimate end.

“Why were we made? What is the purpose of living?”
“The purpose of living is to be supremely happy.”
“How do we become supremely happy?”
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“By attaining the life, truth, and love which is God. Anything I do
that helps me to achieve this goal or purpose is good.”

Suppose I were to look at the musical notes on an organ. Which
note is right and which note is wrong? One cannot say any particu-
lar note is right or wrong. What makes it right or wrong is its cor-
respondence to a standard. Once I have a piece of music before me,
I know what I ought to do, what note I should or should not play.

We have a moral standard within our conscience. What is good
and bad is in relationship to a standard which is not of our own
making. We do not draw our own maps and decide the distance from
Chicago to New York. We do not arbitrarily set our own watches;
we set them by a standard outside of us. We do not decide that a
yard would be twenty-four inches instead of thirty-six. Good helps
us reach the attainment of purpose, goals, and destinies in accor-
dance with right reason.

What makes a thing bad? I have a pencil.

“Is it a good pencil?”

“Yes, it writes, that is why it was made.”
“Is it a good can opener?”

“It certainly is not.”

Suppose I use it as a can opener. What happens? First of all, I do
not open the can. I do not attain the purpose for which I use the
pencil, and secondly, I destroy the pencil. If I decide to do certain
things which I ought not to do, I do not attain the purpose that I
hope to attain. Becoming an alcoholic does not make me happy, and
furthermore, I destroy myself just as I destroy the pencil in using it
to open a can.

When I disobey God, I do not make myself happy on the inside
and I certainly destroy any peace of soul I ought to have. Evil, you
see, 1s not positive. Evil is either an excess or a defect of what is
good. Food and drink are good.Too little or too much are bad. Sleep
1s good. When sleep interferes with duty it is not good. Evil is like
darkness; it is the absence of light with no substance of its own. All
badness is spoiled goodness. A bad apple is a good apple that became
rotten. Evil is a parasite on goodness because it has no capital of its
own.

This universe is a veil of soul making utilizing our reason and
will. We were made to be good and to attain the truth, but how weak
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we are! Look at the limitations of our reason and then look at the
limitations of our will. Even those who had very good reason admit-
ted in the end they had captured just a little of what was true. Isaac
Newton, the great scientist, said he felt as if he were standing on the
seashore of infinite truth and the vast waters of knowledge stretched
endlessly before him. Socrates, one of the wisest of the Greeks, said,
“There 1s only one thing I know, and that 1s that I know nothing.”
Thomas Aquinas, who had the greatest mind that ever lived, said
at the end of his life all he had written seemed to him as so much
straw in comparison to a dim vision he received of heaven.

Quite apart from these learned men, look at the weak reason
of people today, their confusion of mind, their failure to recognize
any such thing as truth or goodness. They will read one book on
Monday and say, “Oh, I am a materialist” Then they’ll read another
book on Tuesday and they’re a communist. They read another book
later on in the week and reject both of those systems. They are lay-
ing down tracks one day, tearing them up the next. They’re never
working toward one goal. It’s no wonder there are so many psychot-
ics and neurotics in our world; they’re just rehashing a lot of old
errors and giving them new labels.

Our reason and will are weak. Even when we know what is
right, how hard it is sometimes to do it. We are besieged by tempta-
tions. We often feel like Goethe, who said he was one man yet felt
there was enough evil and goodness in him to make both a rogue
and a gentleman. Saint Augustine said, “Whatever I am, I am not
what I ought to be.”

Looking back, we have to admit our reason is weak, our will
is feeble, our mind is dark, and our will is lame. We need help! We
need more truth for our mind; we need more love and goodness for
our will. Where are we going to get it? Could God give it to us? Oh,
certainly. God could, not because we are worthy, but it would be in
keeping with His goodness to tell us something and give us added
power. We are teachable; we have minds. God could certainly give
us new truths. Our nature is constantly receiving invisible forces. We
would not have flowers and trees if there were no sun communicat-
ing light we do not see. God might send either a visible or an invis-
ible force to illumine us. He could strengthen our will, which we
need. We cannot lift ourselves by the lobes of our ears! Our aspira-
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tions are too weak. Look at the resolutions we make on New Year’s
and break. We need power from the outside! An electric light bulb
requires a power source from without. We have a stomach, but we
need food from the outside. We have ears, but we need sound from
the outside.

God might indeed illumine our reason, but how would we know
it? Certainly there are many who claim to be messengers from God.
Reason has to set up certain standards even before there is any reve-
lation. We cannot allow some man to come upon the stage of history
and say, “Listen to me, I am from God,” or, “I had a revelation.”

I once received a telegram from someone with the request,
“Report to Port 53, New York Harbor to receive illumination from
the Holy Spirit.” I'm very sure the author, whoever he was, believed
he had a revelation. However, we cannot accept the revelation of any
individual who claims merely to have one. We cannot accept someone
who says, “I've got a book an Angel wrote for me.” If anyone is com-
ing from God with a revelation for our reason and strength for our
will, reason is going to impose certain tests. They can be verified by
reason and by history. First, whoever comes should be pre-announced.
Second, he should work miracles showing he is a messenger. Third,
nothing he teaches or reveals should be contrary to human reason,
though it may be above it. Those standards are a measuring rod.

Anyone who comes should be pre-announced. Brides pre-
announce their wedding and automobile manufacturers tell us
when a new model will appear. If God is going to send someone to
this earth certainly the least that He can do is to let us know. This
requirement will do away with the idea of any individual suddenly
appearing upon the stage of history and saying, “I am God,” or, “I
have a message from God.” He who comes ought to be able to do
marvels, signs, to authenticate his message. Not to do things that
would excite our wonder and make us say, “Oh!” Rather, miracles
that would prove God was with him. Anyone who comes to this
earth must never contradict human reason in his teaching. We may
have mysteries revealed to us that are above our reason, but they
can never be contrary. We would know a person could not come
from God who teaches immorality or that the soul is not immortal
because statements of this kind are contrary to reason.
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We have three measuring rods or tests, designed by reason,
applicable to history. Line up all the claimants that come from God
according to their words. Let us say to them, “We are going to judge
you. Buddha, Confucius, Lao-tze, Mohammed, Marx, Brahmans,
witch doctors, Hindu philosophers, university professors, Eddy,
Heidegger, anyone you please and the founder of the latest cult in
New York or Los Angeles! Stand there, we want to ask you ques-
tions.”

“We’re just going to use one test in this lesson, “Were you ever
pre-announced, anyone of you?’ Answer!”

“Buddha, did anyone ever know you were coming to this
earth?”

“Confucius, was the place of your birth prophesied?”

“Socrates, did anyone foretell you would die of hemlock juice?”

“Mohammed, was there ever an ancient tradition you would be
born among a certain people? Was there ever a description as to how
you would die?”

“Did any one of your mothers know you were coming?”

“Is there a single one of you who can point to an historical record
in which it was foretold where you would live, where and how you
would die, what your character would be, the manner of your teach-
ing, the kind of enemies you would provoke and evoke by the dig-
nity of teaching?”

Up to this moment, you see, we have not regarded Christ as dif-
ferent from any other messenger from God. Now, one steps out of
the ranks.

“What is your name?”

“My name is Jesus Christ.”

“Were you ever pre-announced? Are there any historical records
long before your coming describing the details of your existence? Are
there documents attesting to the work you would do and the purpose
of your coming?”

He is the only one who can answer, “Yes.” We say to the others,
“Step back, you may be interesting but you do not satisfy my first
test. You were not pre-announced and that’s the least that God could
do.You have only your own word.” But we are interested in the per-
son of Christ. He says He was pre-announced.
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Chapter Seven

Miracles

e said there were three motives of credibility, three reasons
why one might believe in anyone, or in the person of Christ.
First, that he be pre-announced, which we have already discussed; and
second, if He came from God, there should be certain signs, wonders,
or miracles to attest His truthfulness. Now, a word about miracles.
Let us recall miracles are not a violation of the laws of nature.
God and the universe are not on opposite sides. Let us take this
example. Nearly all the great railroad stations, where there are junc-
tions of tracks and lines running side by side, meeting and intersect-
ing, have a control tower in their midst. From that little building all
lines are directed and signals sent in various ways. A pull of a great
lever and a mighty train passes on its appointed way. The working of
another lever sends a freight train into a siding until the express train
is past. All railway traffic would be disorganized if the important
work were not carried on in that control tower; in fact, there would
be disorder and collisions.
This 1s a feeble illustration of the laws of nature, for the whole
universe works upon fixed lines. We cannot see God’s signals or
understand how He conveys His power to the forces of nature.
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We do not see Him work His levers. We only know that His laws
obey Him with an exactness and a promptness unknown in any
railway system of the world. When there is a miracle that seems to
be in variance with the universal law of gravitation, there is merely
a higher power introduced. The law of gravitation can be actually
overcome by the right arm of a little child. The ball, according to the
natural laws, ought to fall to the ground. When bounced, it bounds
up to the ceiling. The hand of a little child can stop the operation
of the law of gravity by catching the ball. When God puts forth the
strength of His arm, He can suspend the action of some laws He has
made in order to manifest His Goodness and His Justice. He 1s Lord
of creation, witnessing the truth of the messenger and the message.

Our Lord worked many miracles and here are some of the char-
acteristics about them. He worked them as signs to convince men of
the fact that He who came to work these miracles was the One who
was promised. He never worked a miracle to amaze a multitude. He
never worked a miracle to satisfy His hunger or thirst. He never
worked a miracle to obtain a living. He never received money for
the things which He accomplished. He refused to convert the stones
of the wilderness into bread to satisty His own hunger or to cause
water to gush out of a rock to slake His thirst; instead, He asked a
woman to let down her bucket to give Him a drink.

Our Lord explained why He worked miracles. He said, If I act
like the Son of My Father, then let My actions convince you where I cannot
so you will recognize and learn to believe that the Father is in Me and I in
Him.! And on another occasion He said, The actions which My Father
has enabled Me to achieve, those very actions which I perform, bear Me wit-
ness that it is the Father Who has sent Me.2 If it were God’s will to give
a revelation, miracles would be well fitted to certify and guarantee
the message as true. If a miracle occurs in connection with a word
or act of a person who professes to deliver a revelation from God,
the coincidence proclaims the divine approval of both the teacher
and the message. The miracles were seals which God set upon His
revelation of Christ as His divine Son. If Jesus shows it is by His own
power He works a miracle, He proves Himself to be Lord of the
universe and to be God.

Another characteristic of the recorded miracles of our blessed
Lord is that there i1s nothing unreasonable in any of them.They were
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subject to the tests of everyone. The vast majority of the miracles
never took place in the secret places of people’s lives but in what
might be called the physical world where they could be verified
scientifically. Our Lord never performed a miracle unless there were
witnesses present. When He healed the leper there was a great mul-
titude following Him.3 In the healing of the Centurion’s servant,
He did not even go where the servant was dying.* When He raised
Peter’s mother-in-law from her sick bed, the Apostles and others
were present.> Our Lord never went up into a mountain to perform
some miracle alone with no person being present, and then come
out saying He had done it. His works were accomplished before the
eyes of multitudes of people, and that is why none of the miracles of
our blessed Lord were ever actually denied, not even His Resurrec-
tion. The Apostles were forbidden to teach it, but the miracles were
never denied.

His miracles are inseparable from His person. They differed from
prophets and others since theirs were an answer to a prayer granted
by a higher power. His flowed from the majestic life resident in Him.
In his gospel, St. John calls them signs or works, meaning they were
the sort of thing that might be expected from Him, being what He
was. They were evidences of His divine revelation; they were even
more for they testified to His redemptive action as the Savior of the
world. By healing the palsied, lame, and blind, Christ clothed His
power with visible form to cure spiritual diseases. Physical diseases
were symbols of that which was spiritual. He often passed from the
physical fact of a miracle to its symbolic and spiritual meaning; for
example, blindness was a symbol of blindness to the light of faith. By
casting devils from those who were possessed, He pointed out His
victory over the powers of evil whereby men would be freed from
slavery to evil and restored to moral liberty.

If you expel miracles from the life of Christ you destroy the
identity of Christ and the gospels. Even a neutral attitude toward the
miraculous element in the gospels is impossible. The claim to work
miracles is not the least important element of our Lord’s teachings,
nor are the miracles which were wrought by Him merely an orna-
ment to His life. The miraculous is interwoven with His entire life.
The moral integrity of our Lord’s character is dependent upon the
reality of His miracles. If He were a deceiver, He was not what He
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claimed to be. We cannot put asunder two things God has joined
together; namely, the beauty of Christ’s character and the reality of
the miracles He worked.

How many miracles did He work? The specific number of mir-
acles mentioned in the Gospels is thirty-five. Three of these miracles
tell of raising the dead: a child, a young man, and an adult; nine relate
to nature and twenty-three to healing. In addition to these there are
miracles related to the life of Christ Himself like the Virgin Birth,
the Resurrection, and the Ascension. Though there are only thirty-
five specific miracles mentioned, it must not be thought these are
the only miracles our blessed Lord ever worked. Listen to the way
St. John concludes his gospel: There is much else besides that Jesus did. If
all of it were put in writing, I do not think the world itself would contain the
books which would have to be written.® There must have been miracles
beyond counting. When the multitude had witnessed one miracle
they said, Can the Christ be expected to do more miracles at His com-
ing than this man has done?” It was pre-announced that the Messiah
would work miracles. Since He performed miracles in abundance,
He must be the Christ.

We are going to take the most important miracle in particular
to study; namely, the Resurrection. There are five distinct accounts
of the Resurrection in the New Testament and all of them are inde-
pendent: four are of the gospels, one of St. Paul. St. Paul had con-
versed with Peter and James about three years after his conversion
and was in personal relationship with the Apostles. These five dis-
tinct records give at least eleven accounts of the Resurrection of our
blessed Lord and of His various appearances, one to five hundred
people. The fact is our blessed Lord died on the cross, was buried
in a hundred pounds of spices as was the custom, and a watch, or a
guard, was set. In the history of the world only one tomb has ever
had a rock rolled before it and a soldier set as guard to prevent a
dead man from rising; and that was the tomb of Christ on the eve-
ning of Good Friday.

What spectacle could be more ridiculous than armed soldiers
keeping their eyes on a corpse, but sentinels were set in case the dead
walk, the silent speak, and the pierced heart quicken to the throb of
life. They knew He was dead. They said He would never rise again,
yet they watched. They remembered He called His body the Temple
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and three days after they had destroyed it, He would rebuild it.8
They recalled He had compared Himself to Jonah, and said that as
Jonah was in the belly of the whale for three days® so He would be
in the belly of the earth for three days and then rise again.!% After
three days Abraham received back his son Isaac, who was oftered in
sacrifice. They were familiar with that idea. For three days Egypt was
in darkness that was not of nature.!! On the third day God came
down on Mount Sinai'2 and, once again, there was worry about the
third day. Early Saturday morning, the Chief Priest and the Pharisees
broke the Sabbath and presented themselves to Pilate saying:

Sir, we have recalled it to memory that this deceiver, while He yet
lived, said: ‘I am to rise again after three days. Give orders then
that His tomb shall be securely guarded until the third day, or per-
haps His disciples will come and steal Him away. If they should
then say to the people ‘He has risen from the dead,’ this last deceit
would be more dangerous than the old.!3

Their request for a guard until the third day had more reference
to Christ’s words about His Resurrection than it did to the fear of
the Apostles stealing a corpse and propping it up in simulation of a
resurrection. Pilate was in no mood to see this group; they were the
reason why he had condemned innocent blood. He made his own
official investigation; Christ was dead. He would not submit to the
absurdity of using Caesar’s armies to guard a dead Jew. Pilate said to
them, You have guards, away with you! Make it secure as best you know
how. 14

The watch was to prevent violence; the seal was to prevent fraud.
There must be a seal and the enemies would seal it. There must be a
watch and the enemies must keep it. The enemies themselves must
sign the certificates of the death and resurrection. The Gentiles were
satisfied through nature that Christ was dead, and the Jews were
satisfied through the law that He was dead. Then as the gospel of
Matthew puts it, And they went and made the tomb secure, putting a seal
on the stone and setting a guard over it.’> A King lay in state with His
guard about Him, and the most astounding fact about this spectacle
of vigilance over the dead was that the enemies of Christ expected
the Resurrection, but His friends did not. It was the believers who
were the skeptics; it was the unbelievers who were credulous. His
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followers needed and demanded proofs before they would be con-
vinced.

Suppose we do not accept the witnesses of the Resurrection and
other proofs of miracles attesting the trustworthiness of Christ. How
can we explain the empty tomb? How do we account for the fact
that the Apostles went about preaching the Resurrection, which no
one denied? The two popular explanations that are given by those
who deny the Resurrection are the following. First, the lie theory.
This theory says that the Apostles lied about the Resurrection as
well as every other witness who claimed that he had seen the risen
Christ. This theory is manifestly false. For what chance was there
of persuading the world He had risen from the dead if He had not
done so? There was nothing less than the conviction of the Lord’s
Resurrection that could have induced men to have ventured their
lives on it. Furthermore, their conduct proved they believed over-
whelmingly. They preached the Crucifixion in the very place where
He was crucified and in the very place where they had to suffer for
preaching. Persons do not sufter for what they believe to be false.
The Resurrection was not a lie.

But there 1s another theory to explain away the Resurrection in
popular psychological language. This theory holds that the Apostles
were very anxious to see the risen Savior. They had heard Him
say He would rise from the dead, and all of these words about the
Resurrection had seeped down into their subconscious. The ideas
rested there as a kind of a desire. The terrible defeat and crucifix-
ion came on Good Friday. They knew their cause was lost. Having
been defeated in their Messianic hopes by seeing their Savior killed
and crucified, they now began to imagine His Resurrection. They
believed they had seen Him. They were convinced He said He
would rise.

This theory is false for many reasons. The Apostles knew the dif-
terence between a trance and a reality. There are many passages in
the Scriptures concerning this difference. The appearances did not
take place when the disciples were at prayer, worship, or when they
might have been subject to religious fantasies. The appearances of
the Risen Christ took place in the ordinary everyday occupations,
when they were going for a walk, seated at supper, or out fishing.
They took place in the most trivial of circumstances, quite different
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from what enthusiasts would have imagined or where visions were
likely to occur; namely, in sleep.

The most astounding thing about the Resurrection is that no
one believed He would rise from the dead. None of His followers
believed it. That is why the women brought spices on Easter Sunday
morn, to anoint and embalm a dead body, not to greet a Risen one.
Furthermore, the appearances of Christ were not while people were
looking for them. No one was anticipating Him, even hoping for
a Resurrection. When Mary Magdalene found the tomb empty, it
never occurred to her that He had come to life. She said some-
body had moved Him from one burial place to another. When the
news of the empty tomb was first brought to Peter and John, their
explanation was, “Oh, it’s a woman’s story! You know how women
are, always imagining things.” There was one Apostle who remained
doubtful for a whole week and that was Thomas.

Another argument against psychological theory is that visions
do not occur to different persons simultaneously. A person’s private
illusions, like their dreams, are their own. We do not dream the same
dream at exactly the same time. Was there any evidence that when
Christ appeared to the five hundred any one of them doubted the
reality of it?

As regards this subjective theory, a vision could never roll away
the stone from the door of the tomb. There was the Jewish guard and
soldiers, too. People could not have honestly visited the tomb and
found it empty. If the body were there all the time, they would never
have had that kind of a vision. If the Resurrection were merely an
illusion, the touching of the body of Christ, the putting of the finger
into the hand, and the hand into the side as Thomas did, would cer-
tainly have cured any such illusion. When our Lord appeared, He ate
food; they saw the food vanish. He took bread; they saw the bread
break. On another occasion He gave them bread and fish and they
were satisfied of their hunger. This certainly does not happen when
there is only a dream or an illusion.

The fact 1s none of the Apostles expected a Resurrection. They
had to be convinced the hard way, as Thomas had to be convinced.
Believe me, the skeptics of today cannot compare with the skeptics
of those days; namely, the Apostles. They were the doubters. When
they were convinced, they proved they believed in it by having their
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throats cut for that cause. Our blessed Lord went before the world
with miracles as a sign of His divinity. When He had risen from the
dead, He asked men to be prepared to die for what was low in them
so they might rise again.

1 Jn 10:38 0 Jn 21:25 1 Ex 10:22

2 Ibid., 5:36 7 Ibid., 7:31 12 Ibid., 19:11
3 Mt 8:1-4 8 Ibid., 2:19 13 Mt 27:62-64
4 Ibid., 8:8 9 Jon 2:1 14 Ibid., 27:65
5 Ibid., 8:14 10 Mt 12:40 15 Ibid., 27:66
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Chapter Eight

New Testament Revelation

e have studied the Old Testament prophecies showing Jesus

Christ alone was pre-announced. Now we must study the

New Testament documents concerning His life from the historical
point of view.

We do not know as yet that the Scriptures are inspired. It may be
asked, “If there were so many prophecies in the Old Testament, why
didn’t the Jews accept them? Why didn’t they recognize Christ as
the Son of God and the Messiah?”” One reason is that they made no
objection to the fulfillment of individual prophecies in our Lord.The
general conception which the Rabbis had formed of the Messiah
differed totally from that in which He revealed Himself. Remember
the Babylonians, Chaldeans, Greeks, and Romans had subjected the
Jews for centuries to all forms of political slavery. Wasn’t it natural
for them to begin to lose the spiritual aspects of the promises and to
begin to expect a Savior who would save them from political bond-
age rather than from the spiritual bondage of sin? That was what
happened in many instances. The Romans were walking their streets.
Roman judges were in their courtrooms. They thought the “Savior”
meant a political liberator. Why should we blame them? Remember
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we have exactly the same prophecies today in the Old Testament
and they are just as valid for us as they were for the Jews. Why don’t
more believe them today than actually do?

Just as there is evolution in the material universe, there is a grad-
ual unfolding of the divine plan in the spiritual universe. In the
cosmos, man has a very unique position. All evolution tends toward
him! Everything beneath him ministers to his purposes. Chemicals,
plants, and animals would never have come into being if there had
not been a higher creature which they were destined to serve; name-
ly, man. Evolution has God for its cause, man for its goal. As the
material universe is a vestibule for man, so all human history, Jew
and Gentile, is a vestibule for Christ. As the universe would be chaos
without our organization, so history would be meaningless if it were
not a highway which provided the way for people to realize their
capacities for love and truth in Christ. This centrality of Christ in
history is revealed in the New Testament. But here we must make
certain ideas very clear.

Though it is too early to speak of the Church, we must antici-
pate just a bit and tell you the Church did not come out of the
Bible. The Church did not begin as a religion of a book. It was first
preached as a living voice, fallen not from a pen, but from the lips
of the Master. The doctrine of the Church in the beginning was not
a collection of writings. It was called the Word of God, the word of
salvation, and the first Apostles and ministers of the Church were
called Ministers of the Word.

Our Lord did not write, nor were the Gospels written immedi-
ately after His death. When the Church emerged from Her cradle
and carried Her zeal across Asia Minor, Greece, as far as Caesar’s
Rome, then the New Testament was written. The only time our
blessed Lord ever wrote was in the sand when a woman was taken
in adultery.! Nor did our Lord tell His Apostles to write. Our Lord
did not write because He was not an author, but an authority. When
a man leaves a literary work behind him there is a tendency to
forget the man and to concentrate on his writings. Socrates never
wrote. He was known through his disciples; therefore, his personal-
ity remains a living one. Plato, on the other hand, wrote and he is
known mostly through his writings, only secondarily in his person.
Not that there is any comparison between Socrates and Christ, but
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the fact is Christ did not want to give grounds to the temptation to
look upon the words written about Him. He wanted us to take hold
of His Person! He would set His doctrine in the members of His
new covenant, or New Testament. The very first task of the Apostles
after the death of the Divine Master, in obedience to His command,
was to preach.

Our Lord had many first hand witnesses of His Resurrection all
around Him. The Apostles began preaching the Gospel orally. The
earliest converts were gathered around the Apostles to receive the
revelations from their lips. Men who had seen, heard, and touched
Christ taught them. They learned about Christ and His gospel from
those who had lived intimately with Him for three years, as written
in the Acts, Had eaten and also taken drink with Him.2

About thirty years after His death the first Canonical Gospels
were written, and far from replacing oral teaching the written text
was a help, not an obstacle, to the leaders of the Church. The Church
existed before the gospels. It was the Church that composed the
gospels. It was in the Church where the New Testament was writ-
ten. During the first thirty years the Church knew Christ’s message
chiefly through the preaching of the Apostles and others. This is the
meaning of the word “evangel,” or gospel. It means good tidings, not
a good book, but good tidings of salvation brought by servants of
the Word.

[t must be kept in mind that the teaching of our Christ was
not put into writing until the first witnesses were beginning to dis-
appear. Actually, it was the sudden and unforeseen acceptance of
Christianity by the pagans that called forth the Christian writings.
Many of the writings were written to answer very specific needs of
the moment. For example, Paul had to carry on a tremendous cor-
respondence with missions he had started. He had no intention of
producing literature in the Greek sense of the word. Furthermore,
the rapid growth of the Church brought new problems. By the year
50 it was becoming imperative that the Apostles’ oral method of
teaching should be communicated through writing so the content
of the oral teaching would be preserved. St. Luke tells us in the
beginning of his gospel of several attempts made in this direction,
and his statement has been verified from recently discovered frag-
ments of hitherto unknown, though not inspired gospels.3
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The New Testament documents reveal the Bible has two acts,
as do many dramas in the theater. These acts are vitally related one
to another. The second act is an advance upon the first and carries
the plot to its full realization. Both acts are covenants, agreements,
or testaments. These covenants were given in the old and in the
new time. One of the principle covenants of the Old Testament was
given on Mount Sinai, and the New is very much related to Calvary.
Under the OId Testament or covenant, God dealt with one nation
only and indirectly with others. Under the New Testament, God is
dealing with all nations. Under the Old Testament or old covenant,
justification was by the law. In the New Testament, justification is
by grace. The emphasis in the Old Testament was on doing certain
things God commanded; and the emphasis in the New Testament is
on being something. The Old Testament created expectations; the
New, realizations. The Old stirs a longing in the heart; the New;, sat-
isfaction. In the Old, man seeks God; in the New, God seeks man. In
the Old, man i1s condemned as a sinner; in the New, he 1s delivered
from sin. If we had only the Old Testament we would have a lock
without a key, a story without a plot, a promise without fulfillment, a
seed without fruit. If we had the New Testament without the Old, it
would be an end without a beginning, a fulfillment without a prom-
ise, a superstructure without a foundation. As it was said long ago:

The New is in the OId, concealed,
The Old is in the New, revealed;

The New is in the Old, contained,
The Old is in the New, explained.

We’ve already told you the Old Testament had a collection of
books. The number is forty-five. Protestant churches give the num-
ber as thirty-eight. Thus, there are seven books in the Old Testament
of the Catholic Bible which are not found in Protestant Bibles. What
these books are you can discover by further reading on the subject.
The New Testament is composed of twenty-seven books, four of
which are historical narratives of the life of our Lord called the
Gospels. There 1s an account of the early years of the Church; this
is known as the Acts of the Apostles. There are fourteen epistles of’
St. Paul. In addition, there are seven other epistles: two of St. Peter,
one of James, one of Jude, and three of John. At the end, there is
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the book called the Apocalypse, written by St. John, who is also the
author of the fourth Gospel.

Now we come to each of the four documents known as the
Gospels. It may be asked why there are four. Why should there be
different accounts of our blessed Lord? The answer is because they
are addressed to different audiences which is something you must
always keep in mind when reading each of the four Gospels.

St. Paul’s conversion is told three times in the Acts of the Apostles.
There was a diftferent intention each time it was told. The first time
explained how he became an Apostle; the second, was Paul’s defense
before the Jews in the temple, and the third was Paul’s defense before
the Romans; namely, Agrippa and Festus. So it is with the life of
our Lord. Each of the evangelists: Matthew, Mark, Luke, and John
wrote for a different audience. Each wanted to bring out a differ-
ent phase of the life of our Lord. Light is the same by nature and
is governed by fixed laws. Note how reflection is infinitely varied,
turning to purple, blue, gold, according to the nature upon which it
shines. Light plays in different keys, just as each of the four gospels
is addressed to a different audience to bring out one phase of the
multiple variety of the person of Christ. Matthew wrote principally
for the Jews; Mark, for the Romans; Luke, for the Greeks, and John,
for the Christian world.

We begin with Matthew who wrote his gospel for the Jews to
show Jesus of Nazareth is the promised Messiah. His audience was a
shut-in group whose gaze did not go beyond the horizons of Judea.
It was wholly Palestinian in character. We are steeped everywhere in
Matthew in the Old Testament. It is obvious that the very best way
to convince the Jews our Lord was the promised Messiah of the Old
Testament 1s to quote the Old Testament, and to show our blessed
Lord is pre-announced. Therefore, Matthew directs his gospel to the
Jews and is very careful to unite the Old and the New Testament,
often quoting Christ to say, I am come not to destroy the law but to fulfill
it.4

There are one thousand and sixty-eight verses in the gospel of
Matthew and about three-fifths of those relate the words of our
Lord.The point to be emphasized is: he was addressing the Jews, You
must believe that Christ is the Son of God because He was prefigured in our
Scriptures.> In Matthew there are one hundred and twenty-nine Old
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Testament references; fifty-three of them are citations, or text; and
seventy-six are allusions. These references are taken from twenty-five
books of the Old Testament, and from the major parts of the Law of
the Prophets and Psalms.

We have been showing Christ 1s the expected Messiah and say-
ing Matthew used that as his argument. Ten times Matthew uses
the expression after or before a text in the Old Testament, “That
it might be fulfilled.” For example, “That it might be fulfilled what
was spoken by the prophet Micah,” or, “What was spoken by the
prophet Isaiah.” He also uses the expression, “which was spoken of,”
by Jeremiah, David, and so forth. He uses that expression fourteen
times. The law of the Old Testament demanded a priest, a prophet,
and a king; and therefore, in the first part of the gospel of Matthew,
we find Christ presented as a King, then we find Him presented as a
Teacher, and finally, as a Priest.

Matthew was a tax collector. He was a dishonest and disloyal
Jew because he sold himself out to the Romans. He was known as a
publican, one who had bargained with the Romans, the captors and
masters of the country, for the collection of taxes. He might promise,
in our money, say $200,000 for a certain area in Capernaum. Then
he would collect $400,000 and pocket $200,000. Hence, he was
much despised by his own people. The Lord said to him, Come follow
me.© Matthew leaves everything, including his counting table and his
money, but he takes his pen with him to write a gospel and becomes
the most patriotic of all the evangelists.

No one loves Israel more than Matthew. He loves the Old
Testament simply because he discovered its fulfillment. His voca-
tion as a tax collector is reflected in what he writes. Matthew uses
three words for money which occur no where else: tribute,” piece
of money,® and talent.” Then he uses words like gold!? and silver!!
which do not occur in the other Gospels. Two parables of the talent
are only recorded by Matthew. He is the one evangelist who handled
that much money. A talent was worth about three hundred times as
much as a dollar and about eight thousand times as much as a penny,
of which Mark speaks. Matthew, the tax collector, also uses the word
“money changers”!2 which does not occur elsewhere except as a
debt, and to which a publican, such as Matthew, would naturally
make reference. Such, in brief, is the gospel of Matthew.

54



Part I: New Testament Revelation

Mark wrote for Gentile and Roman readers in particular. The
Gentile destination of the gospel is rather evident from the fact that
there are few Old Testament quotations. Furthermore, there are a
number of Latin words found in Mark which are not found in the
other gospels because he is addressing the Roman mind. He omits
certain parables which had Jewish significance: like the laborers in
the vineyard,!3 the parable of the two sons,'# and the marriage of the
King’s son.!5 Old Testament scripture and prophecy, which meant so
much to the Jew, did not mean quite so much to the Roman.

Another fact about Mark is that he was a follower of Peter.
They are often mentioned in scripture together. In tradition, Peter
calls Mark his spiritual son and implies Mark was in Rome once
with him. The gospel of Mark indicates he was very close to Peter.
There 1s much about Galilee, and particularly Capernaum which
was Peter’s place of residence. The gospel points to an eyewitness
as its author who was obviously Peter. We are told about Peter’s
home and his mother-in-law.'¢ Mark says it was Peter who called
our Lord’s attention to the withered tree.!” It is also worth noting
details favorable to Peter are omitted in the gospel while others, not
at all favorable to Peter, are recorded. The hand that transcribed the
story was Mark’s but the voice speaking is unquestionably that of
Peter, who was there.

‘What Mark brings out with swift and vivid touches is the per-
sonal action and work of the Son of God as Lord of the world and
Conqueror of the hearts of men. This was something the Roman
mind could understand, and so, he represented Christ as establishing
an increasing dominion over evil and over nature by overcoming the
powers that opposed Him until at last, He rose from the dead.

Luke wrote his gospel sometime before the year 67, and Mark’,
of course, was written before that time. Luke was born in Antioch
and by education and birth he belonged to the Greek world. His
gospel is addressed principally to the Greeks and is composed in
Greek surroundings without precluding the hypothesis of it being
completed in Rome. Perhaps Luke had the evangelist Mark at his
side or certainly his gospel, when he was writing.

Luke was a medical doctor which is evident from medical terms
he uses. Paul speaks of Luke as the “beloved physician.” Luke’s narra-
tive shows a preference for stories of healing. His language is covered
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by technical medical terms, traces of diagnosis occur, also medical
phraseology. You can prove Luke was a doctor by examining certain
words he uses. Mark and Matthew have occasion to use the Greek
word for needle as in sewing needle. When Luke uses the word
needle, he does not use the Greek word for sewing needle, but for
a surgical needle, a word used by a Greek physician who lived after
him by only seventy or eighty years. Luke records that our Lord sent
forth His missionaries to preach and to heal. He also preserves our
Lord’s word, Physician heal thyself.'® Most important, Luke narrates
the Virgin birth.1”

John wrote toward the end of the first century and for the Christ-
ian world. By this time a generation had lived that had seen God
in the flesh. The burning words of the Master had circulated from
home to home and from city to city. Men were eating the Bread
of Life. Paul’s epistles were circulated and spread like prairie fire
over the Roman Empire. Matthew had written for the Jews; Mark,
especially for the Romans; and Luke, for the Greeks. These were
three representative peoples of the world, but John wished to put
on record those spiritual aspects of our Lord’s ministry that had not
been recorded by the other three and for which the Jews, Romans,
and Greeks were not ready.

John directs his gospel to the Christians. The fourth gospel,
before its writing and publishing, had been spoken to an immediate
circle of disciples by its author. He presumes his readers already knew
about the life of Christ. St. John proposes to perfect this knowledge
and make his readers penetrate into the intimacy of the Master and
to understand His most profound thoughts. St. John also says at the
end of his gospel that the world would not be large enough to con-
tain the books if he had written down all the miracles our Lord had
worked.20

The Church was finally established throughout the Roman
Empire when John wrote. After having seen the persecution under
Nero, after having suffered his own banishment under Domitian,
and after having heard of the trials of Paul, the time came for him
to write his gospel. The gospel of John would echo a harp whose
perturbed strings were smitten by blood-stained hands and swept by
the mighty wind of inspiration of the Spirit into the greatest gospel
ever written.
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PART 1I
— Christ and His Church —

“I see that our gravity is too earthly-
We are weighted with prayerless days.
Oh!To trust our weight on the Weightless Spirit,
And step out like astronauts on the shelf of Grace,
And not fall,
As Christ holds our hand.”

— Fulton J. Sheen
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Chapter Nine

Divinity of Christ

ur blessed Lord called Himself Son of God and Son of man. He

was both God and man. This is indeed a great mystery and is

called the mystery of the Incarnation. Incarnation means incarnate,

in the flesh. God assumed a human nature; He was en-fleshed. St.

John has a very beautiful description; he says, The Word became flesh.!
The Word means God, or the second Person of the blessed Trinity.

This 1s a difficult mystery and we are going to explain it with
a number of examples. When we say God became man, we do not
mean to say heaven was empty like a room that was twenty by thirty
teet. When God came to this world, He did not leave heaven empty,
and when He came to this world, He was not whittled down to
human proportions. Christ was the life of God dwelling in human
flesh. St. Thomas Aquinas has a very beautiful description of this in
one of his hymns. He said, “The heavenly Word proceeding forth,
yet leaving not the Father’ side.”

Let us begin by answering the question, “Why did God become
man?” We limit ourselves to the historical order in which we live. The
answer is: He became man in order to redeem us from sin; therefore,
we have to describe why it was necessary for God to become man
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to completely atone for our sins. Whenever we sin we contract an
infinite debt, but we cannot pay an infinite debt because we are finite
and limited. We will state the reason in the form of a principle and
then we will give examples. Honor is in the one honoring. Suppose
a citizen of the United States, the Mayor of a city, the Governor of a
state, and the President of the United States pay a visit to the Holy
Father. Who pays the Holy Father the greater honor, the citizen or the
President? Is it not the President? Honor is in the one honoring.

The other side of the proposition is this: guilt or sin is always
measured by the one sinned against. If a citizen and a Mayor com-
mit a crime, which is the greater sin? Guilt or sin is always measured
by the one sinned against. If the sin or the guilt was against the
President of the United States, obviously, the Mayor would be guilty
of the greater sin, would he not? Let us apply this to humanity.

We have sinned.

Against whom have we sinned?

Against God.

Sin is measured by the one sinned against.

We sinned against God,

He is infinite; therefore, our guilt and sin are infinite.

Let us take the other proposition: honor is in the one honor-
ing. We are going to try to pay the debt. Man is finite and limited,;
thus, he cannot pay an infinite debt in strict justice. That should not
surprise us. It’s very easy for all of us to run up greater debts than
we can pay.

Imagine, we have an infinite debt against God, which we cannot
pay. Could God forgive us? Could He say, “Oh, forget it! It’s noth-
ing”” He might say, “Forget it,” but He could not say it is nothing.
Suppose He did forgive us. He would be merciful, but He would
not satisty justice. If we owe somebody twenty dollars, the debt can
be forgiven, but justice is not satisfied unless we completely pay the
debt. I can remember when I was a boy I often used to break the
next door neighbor’s window. The next door neighbor sometimes
would say, “Forget it,” but somehow or other I never just wanted to
be let off. I would go to my piggy bank and take out my savings to
pay for the broken window. Man does not want to be let off by God,;
he has a sense of his own dignity. He wants to pay the debt in some
way that he owes to God.
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We have yet to answer how it is to be paid. If justice and mercy
are to be satisfied, then God had to become man. Unless He became
man, He could not be our representative. He could not stand for us,
and man would not be paying the debt. Just suppose I were arrested
for speeding. Could you walk into the courtroom the moment I
was on trial and say, “Judge, let him go. I will take it over.” The Judge
would say to you, “Stay out of this! Youre not involved; he is.” In as
much as man is involved, in some way, God has to share our nature.
Furthermore, sin demands some kind of suffering and expiation. If
He ever became man, He could suffer as man and suffer in our
name.

Not only would He have to be man, but He would also have to
be God. He would have to be man in order to act in our name; He
would have to be God so the infinite debt could be paid by someone
Who was infinite. Every action of God would have an infinite value.
The outrage against God could be atoned for, and He would have to
be God to be sinless. If He were full of sin, He would need redemp-
tion. No man can atone for his own sins. If both justice and mercy
are to be satisfied, God would have to become man to pay the infinite
debt. We can explain this in the terms of the old nursery rhyme:

Humpty Dumpty sat on the wall,

Humpty Dumpty had a great fall,

And all the King’s horses

And all the King’s men,

Could not put Humpty Dumpty together again

That rhyme pretty well expresses the condition of man as a result
of sin. Since the fall of man, he is much like a broken egg and can’t
put himself together. There is some kind of a disorder inside of him
and the mere arrangement of wealth in the social order outside of
him is not going to change man himself. He needs God to put him
together again.

Take the example of a clock whose mainspring is broken. We
have the works, but somehow they just do not go. What two condi-
tions have to be fulfilled to make the clock work? First, the main-
spring must be supplied from the outside. Two, the mainspring must
be placed inside of the clock. Man cannot redeem himself anymore
than the clock can fix itself. If man is ever to be redeemed, the
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redemption must come from without and must be done from with-
in. We can never restore our vision if we are blind. If we have bro-
ken communion with God by sin, we cannot restore it. Have you
ever taken a rose petal into your fingers and pressed and squeezed
the rose petal? Did you notice if you could ever restore its tint? You
could not. Lift a dewdrop from a leaf; you can never replace it. Evil
1s just a little too deep-seated to be righted by a little bit of kindness,
reason, and tolerance. You might just as well tell a man who is suf-
fering from consumption all he needs to do is play six sets of tennis.
The clock whose mainspring is broken cannot repair itself. Salvation
has to come from without. Our human will is too weak to conquer
its own evil. Just as the sick need medicine outside of themselves,
we need a teacher for our minds, we need a physician for our bod-
ies, and we need a redeemer for our souls, a redeemer outside of
humanity with all its weakness, sin, and rebellion.

Let’s take the other side. We said if the mainspring is broken, a
new mainspring has to be supplied from without and inside of the
clock. Salvation must come from without humanity but it has to be
done, in some way, within humanity. God had to become man to be
redeemed from within. If God did not become man, He would have
no relation to us. Man does not want just to have his sins forgiven;
he wants to atone for them. So God became man. You put these
two conditions together and you have the reason why the redeemer
should be both God and man: God, from without; man to be within
humanity. That is the Incarnation, God becoming man in the person
of Christ so He might save us from our sins.

Here we come to something just a little more difficult and we
are going to use a word you may not hear often. We have to spend
about six months when we are studying for the priesthood studying
the meaning of these words: hypostatic union. A hypostatic union
means there are two natures and one person in Christ. That is some-
thing you must always remember. Imbed it in your memory, in your
mind. Christ has two natures: one human; one divine. They are both
united in the person of God. Was God, therefore, a human person?
No, He was a divine person. Did He have a human nature? Yes. Did
He have a divine nature? Yes. They were united in the divine Person
of God. Obviously, I am not using the word nature and person in
the same sense, am 1?
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Perhaps we can make this clear if you will take a pencil in your
hand. The pencil has a nature. A nature is a thing, something that
operates. For example, a cow has a nature; a pig has a nature; a carpet
has a nature; a pigeon has a nature; your finger has a nature. Is a cow
a person? If your cow comes over into my pasture and eats all of
my grass, | cannot sue the cow. I can sue you. There must be some
difference between a nature and a person. A person is a source of
responsibility. A dog is not responsible for its actions, but man is.

Using the pencil in your hand, do you notice there are before
you two natures: one, the nature of the pencil; the other, the nature
of your hand? Is your hand a person? No, because you could lose
your hand and still be yourself. We have in the hand now, combined
with the pencil, two natures. How are they united? In your one per-
son. It is possible to have a union of two natures in one person. You
have a body, you have a soul. They are very different in nature; one is
material, and the other is spiritual, yet youre only one person. That
1s a very incomplete and imperfect analogy of what happens.

The pencil of and by itself cannot write. Put it down on a chair
or table. That pencil cannot write. When you bring your hand down
to that pencil you have a union of two natures in one person. Now
the pencil can write. It could do something it could not do before.
When it writes do you say, “The pencil writes,” or, “I write”?

You do not say, “My eye sees you.”

You say, “I see you.”

You do not say, “My ear hears you.”

You say, “I hear you.”

You do not say, “My stomach digests.”

You say, “I digest food.”

Notice we are always attributing the actions of a nature to a per-
son. If you sign a check there is a responsibility involved and neither
the hand nor the pencil is the source of that responsibility.

Let us apply the analogy. Put the pencil down again on the table.
The pencil is like man; he cannot pay the debt he owes to God. Pick
up the pencil. Here you have a union of the nature of the hand,
which is united with your person, and the nature of a pencil. The
hand, with your personality coming down to the pencil, represents
the person of God and the divine nature coming down to human
nature. When God comes down and takes upon Himself a human
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nature, unites it with His divine nature and divine Person, you have
the union of two natures; namely, the nature of God, and the nature
of man in the unity of the person of God. Just as that pencil could do
something which of and by itself it could not do, so human nature,
united with the person of God, can begin to do something which
of and by itself it could not do before. The pencil is the instrument
of my personality. When God, with His divine nature, came down to
this world and took upon Himself a human nature from the womb
of His blessed Mother, He took upon Himself an instrument. Once
God took upon Himself our human nature, He could act in our
name. Every one of the actions of that human nature would have an
infinite value. Not a sigh, a word, a tear, a step of that human nature
was inseparable from the person of God. One breath of God would
have been enough to have redeemed the world. Why? Because it was
the breath of God and had an infinite value.

Why did God suffer so much when He took upon Himself our
human nature? There are more grains of sand in this world than are
necessary, and so love knows no limits. The only way to prove per-
tect love is by a surrender of all one has. God took upon Himself
our human nature and He said He loved us unto the end, even
unto death. Now you see the beauty and the majesty of Christ.
He became man at Bethlehem and took upon Himself the form
of a babe. He was born without a mother in heaven and without a
father on earth. He who made the world was born in it. The maker
of the sun, born under the sun; molder of the earth, born on the
earth; ineffably wise, born a little infant; filling the world, lying in a
manger; ruling the stars, nursed by His mother. The mirth of heaven
weeps, God becomes man. Divinity, incarnate; Eternity, time; Lord,
scourged; Power, bound with ropes; King, crowned with thorns. If
you were the only person in the world who ever lived and sinned,
He would have come down to earth, died and suffered just for you
alone. That 1s how much He loves you.

U n1:14
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Chapter Ten

Humanity of Christ

e have emphasized the divinity of Christ, but it often happens

we forget the humanity of Christ. There are two verses in

the Scripture, one from Isaiah and the other from the epistle to the

Hebrews, that seem to be contradictory. Isaiah says our blessed Lord

was reckoned with the transgressors,! or sinners, but the epistle to

the Hebrews says He was separated from sinners,2 one with them

and at the same time not with them. He took upon Himself all of

the penalties of sin. He was separated simply because He was God,

and because in His human nature, He was like to us in all things
save sin.

Now we will penetrate rather deeply into the meaning of this
human nature Christ assumed. Remember it had no human person-
ality. In a certain sense, the human nature of our blessed Lord was
unlimited. It was almost as if we had a playground in which there
were no fences or walls; then all children could come into this play-
ground. The human nature of Christ, because it was not capped, was
not limited or confined by a human personality. The human nature
of Christ represented, to a great extent, the human nature of every
single person who has ever lived.
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When we read His genealogy in the gospel of Matthew and
the genealogy of Luke, we will find saints, but we will also find sin-
ners. We find gentile women like Ruth; we find a public sinner like
Rahab, and these were typical of the humanity Christ assumed into
Himself when He became Incarnate. Every single human being that
would ever be born until the end of time was incorporated into
this humanity. Hence, there is not a Buddhist, Confucianist, com-
munist, sinner, or saint who is not in this human nature of Christ.
We're in it. Our neighbor next door is in it. Every persecutor of the
Church is, too.

When we are puzzled about how other people are saved, we
need only realize that implicitly all salvation, all men, are in Christ.
They may not recognize their incorporation to Christ, but in a cer-
tain sense every person in the world is implicitly a Christian in his
human nature.

Just go back and think of all the repercussions of Adam’s sin.
There isn’t an Arab, American, European, or Asiatic in the world who
does not feel within himself something of the complexes, contradic-
tions, civil wars or rebellions inside his human nature which he has
inherited from Adam. We all struggle against temptation, and why?
Simply because our human nature was disordered in the beginning.
Let me tell you, there is a terrific monotony about human nature.
You must not think you are the only one in the world who has a
tortured soul.

If the sin of Adam had so many repercussions in every human
being who has lived, shall we deny the incarnation of our blessed
Lord has had a greater repercussion? Can the sin of one man have
greater effects and disorder in human nature than the Incarnation of
the Son of God has in ordering all humanity? Thus, I say everybody
in the world is implicitly Christian. They may not make themselves
explicitly Christian, but that is not the fault of Christ. He took their
humanity upon Himself.

Suppose there were a great plague which aftected a wide area of
the world, and then some doctor in his laboratory found a remedy
and made it available to everyone. Not everyone would seek the
remedy. They might say, “How do I know he has the remedy? I will
cure myself.” Can they all be potentially saved? It is certainly not the
fault of the scientist if they are not cured. It is the fault of the people
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themselves. The person of Christ brought salvation to all men and it
1s up to us to find salvation in Him.

Our blessed Lord was hopeful about humanity. He always saw
men the way He originally designed them. He saw through the sur-
face, grime, and dirt to the real man underneath. He never identified
a person with sin. He saw sin as something alien and foreign which
did not belong to man. Sin had mastered man but he could be freed
from it to be his real self. Just as every mother sees her own image
and likeness on her child’s face, so God always saw the divine image
and likeness beneath us.

He looked on us very much the same way a bride looks on a
bridegroom the day of the marriage, and as a bridegroom looks on a
bride. They are at their best. Later on in life they may fall away from this
ideal, or they will forget the ideal. One day a woman came to me and
told me she could never love her husband again. I told her to try and
think back to how much she loved him the day of the marriage when
they stood side by side at the altar. What the woman had to do was to
see the real person to whom she committed her life beneath the dis-
torted image. This is precisely what our Lord does in coming to earth.
Even when men raged and stormed beneath His cross, He saw them as
homeless and unhappy children of the Father in heaven; for them He
grieved and died. This is the vision our Lord has of humanity.

We want to bring this home in a little more intimate way, and
here we’re going to use a term called transference and try to make
clear what the humanity of our blessed Lord did in relationship to
our sins and our sufferings. There are three kinds of transferences in
the life of Christ: there is physical transterence; there is psychic trans-
ference; and there is moral transference. If our blessed Lord did not
come to this earth to undergo every single kind of agony, torture,
and pain that we ourselves suffer, then we could say, “Does God
know what it is to suffer?” “Did He ever go without food?” “Was
He ever betrayed?” “Was He ever blind?” Let me tell you, the best
way to describe our blessed Lord’s humanity is that He is a God
who took His own medicine. He made man free. Man abused free-
dom and brought upon himself all of the ills to which he is heir.
God came down and took upon Himself a human nature so He
might feel every kind of torture of the human soul and every twist-
ing pain of a human body. That is what I mean by transference.
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First of all, physical transference. We read about this in the
Gospel; namely, our blessed Lord took upon Himself our sicknesses
and our illnesses.? I was always very much disturbed about this par-
ticular passage because there seems to be no record our Lord was
ever sick. He must have had a perfect human nature. He was con-
ceived by the divine Spirit of Love and also born of a woman who
was immaculately conceived. His physical organism must have been
a perfect specimen of man. I suppose every woman wants to be the
mother of a great son, and one day when our Lord was preaching
some woman shouted out in the crowd, Blessed is the womb that bore
Thee and the breasts that nursed Thee.* She would have loved to have
been the mother of that Man.

When we find the soldiers and the enemies crowning Him with
thorns, beating, scourging, buffeting Him, spitting in His face, ridi-
culing Him, what did all this mean but an attempt to drag the lovely
human nature of Christ down to their level? They could not bear
the majesty of His being; as they would rob a man of his reputation,
so they would rob Him of the nobility of His character.

Our Lord must have had a perfect human nature. What does
Sacred Scripture mean by, He took upon Himself our sicknesses and
illnesses? 1 think for about two years I pondered that passage over
in my mind, and the answer came in reading the work of a famous
Swiss psychiatrist. He tells the story of two doctors, both of whom
had healing hands. One of the doctors stated whenever he healed
anyone, something of the sickness of the other person passed to
himself. The other doctor stated he often cured patients of angina,
and he had to give up healing because he suffered so many attacks
of angina. Is this the key?

Let us go into some of the cures of our Lord. We often read in
the Gospel He sighed when He cured the deaf and the dumb and
the blind. We read He groaned when He raised Lazarus from the
dead.5 I believe at that moment, our blessed Lord took upon Himself
the 1ills and the sicknesses of others. When He cured the blind man,®
I think He felt inside of Himself, not just the blindness of one man,
but the blindness of all men who have ever lived. There’s not a
blind man in the world, in the deep cavern of senses where there is
no light, who could ever say, “Did Christ know what it was to be
blind?”Yes, He did. The dumb and the mongoloids, did He feel their
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dumbness? Yes, He felt not just for one dumb person whom He
healed, but every single dumb person. When He raised the dead and
brought them back to newness of life, I think He felt the agony of
death. He went into fear in the Garden of Gethsemane.”

St. Paul tells us He died for all men.8 He knows what death is,
knows what fear of death is. This is the Christ who comes to us. We
say He is the only one understanding our illness, and why? Simply
because He has that illness inside of Himself. He bore it for us, and
with us, so we might have strength and patience as He did.

There was not only physical transference; He also suffered psychic
transference. By psychic transference I mean He took upon Himself
all the loneliness of people; their mental ills; the tragic effects of their
psychoses and neuroses. He felt all of the darkness of the atheist. He
knew what it was to be a skeptic and a doubter. He knew what went
on in the heart of any man who raises a clenched fist, of all those hat-
ing so much their mouths are craters of hate, and volcanoes of blas-
phemy. After all, if our blessed Lord was to redeem the atheists and
communists, He had to know how it felt to be an atheist and how it
felt to be a communist. He had to feel their God forsakeness as His
own. On the cross the darkness crept into His soul. He confessed to
His Father and in His human nature, His utter abandonment utter-
ing, My God, My God, why hast Thou abandoned Me?®

Here He traversed the darkest valleys and deserts of mystery with
all human brothers. We might almost say this is a moment when
God was almost an atheist! It was a moment when He almost went
into hell, but with this difference; within this terrible torment of
loneliness, He cried to God. When anyone says he is forsaken by
God, or denies God, he must realize he has a brother who endured
the bitterness of separation to the very last extremity of Golgotha. If
He showed the way, then we can find the way out, too. This was the
loneliness of Christ in the Garden and the loneliness on the cross.

The silence of our Lord soaked up all the evil like a sponge and
evil lost all of its strength. When an atheist complains about the ugli-
ness and evil of the world, does he not know in his inmost heart
this 1s not the way this world was intended to be? He is affirming
the very existence of God by the intensity of his complaint. Without
God there would be no one to complain to, and in his complaint, he
has Christ to whom he can go.
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Finally, there was moral transference of sin. Sacred Scripture says
our blessed Lord was made sin.!” He took upon Himself all of the
sins of the world as if they were His own. Every blasphemy was put
upon His lips as if He Himself had spoken the blasphemy. Every theft
was in His hand as if He Himself had committed the theft. His flesh
hanging from Him was in token of all the rebellion of all the flesh in
the world. He knew what sin is.

Perhaps I can make this clearer. Some years ago a girl wrote
to me from a large city of this country. At the age of eighteen, she
went to her first dance. She went in company with her cousin. Her
house was some distance from the gate. The cousin dropped her at
the gate, and in that distance between the gate and the front porch a
stranger attacked her. In due time, she found herself with child. The
only ones who would believe her were her mother and the pastor.
Neighbor women said, “Oh, isn’t it terrible the poor woman has
one bad daughter”” Some girls in the choir would not allow her to
sing because she was wicked. She told me of all of the torture she
endured.

She asked, “What’s the answer?”

I wrote back to her:

My dear girl, all of this suffering has come upon you sim-
ply because you bore the sin of one man. I assume if you
ever bore the sins of ten men, you probably would have
suffered ten times more. If you ever took upon yourself the
sins of a hundred men, your sufferings would have been a
hundred times worse. If you ever took upon yourself the
sins of the world, you might have had a bloody sweat. Your
sin and mine was in the bloody sweat on Calvary,!! in this
human nature, the soul of dust we call the Sacred Heart.

1[5 53:12 4 Lk 11:27 7 Mt 26:36-46 10 15 53:12
2 Heb 7:26 5 n 11:38 8 Rm 5:15 11 1k 22:44
3 Mt 8:17 6 Mk 8:22-26 9 Mt 27:46
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Chapter Eleven

The Blessed Trinity

ow we come to a point where we propose to discuss the Trinity.
As I was preparing for the Trinity, two possible objections
came to mind which you might have had concerning Original Sin,
and may we treat those briefly. One objection might be this: “Why
is it [ have to suffer on account of Adam? I had nothing to do with
him. I was not involved with his sin.” The answer is: yes, you were
involved. So was I. We were all involved simply because Adam was
the head of the human race. A river polluted at its source affects the
entire current. Parents are infected; the infection passes on to their
children. When the President declares war, we are at war without any
individual declaration on our part because the President is the head
of our country. Adam was the head of the human race. What he did,
we did. Just as one man’s evil can affect a whole nation, the good
and honor of a father can aftect the family. The disobedience of one
man, Adam, affected us all. God, in His Mercy, has repaired that harm
through the obedience of the new Adam, who is our blessed Lord.
The second objection urged against original sin is, “Why should
I lose the blessings Adam had on account of his sins? Is there an
injustice on God’s part to deprive me of the many favors he had
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simply because he sinned?” It must be recalled there is no injustice
done because injustice is depriving one of something that is theirs.
When Adam sinned, he lost only gifts God gave him, not things to
which he was entitled because of his nature. On Christmas day you
might give gifts to all your friends. If you did not give them any-
thing, you would not be depriving them of that which was their due.
Furthermore, though we lost gifts, we get them all back. We get back
communion with God through grace. The other gifts Adam lost, we
do not get back until the general resurrection and we get back more
than we lost! As the priest says when he puts water into the wine at
the Oftertory of the Mass, mirabiliter condidisti et mirabilius reformasti.
“What Thou did so wonderfully make, Thou did so more wonder-
tully reform.”

Leaving those objections behind, we come to the Trinity. You
know how to bless yourself In the name of the Father, and of the Son,
and of the Holy Spirit, Amen. When you say, “In the name of the
Father,” you put your hand to your forehead. When you say, “of the
Son,” you put your hand below to the breast. And when you say, “of
the Holy Spirit,” you place your hand, first, on your left shoulder,
then on your right. In the name of the Father and of the Son and
of the Holy Spirit, Amen. Notice that as you do that you also make
the sign of a cross, the sign of our redemption. You were baptized
in the name of the Trinity and our blessed Lord often spoke of it
when He said, Go ye and teach all nations, baptizing them in the name
of the Father and of the Son and of the Holy Spirit.! Our blessed Lord
did not say in the names of. He said in the name of because there
is only one nature, the nature of God. The Trinity means there are
three persons in God and only one nature.

Without going into very profound explanations of nature and
person, a nature answers the question, “what” and a person answers
the question, “who.” I repeat, there are three persons in God and only
one nature. A person in the Trinity does not mean the same as a
person in this world. Thus, a person in the Trinity is not someone
with hands and feet and a beard. A person in the Trinity means a rela-
tion, or a relationship. For example, there is a road that runs between
Chicago and New York. There is a road that runs between New York
and Chicago. It’s the same road, but it is a different road under a differ-
ent relationship. You see how out of one thing you get the multiple?
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Remember your chemistry? The chemical symbol for water is
H,0.That is its nature. It has only one nature. But is it possible to
have various relationships within that one nature? Most certainly,
H,0 can be liquid; it can be ice, and it can be steam. Is the liquid
a different nature from H,0? No. The ice? No. The steam? No.
Somehow the three are in one, just as in the sun there is substance,
light, and heat, yet only one sun.

I remember once having spent an hour describing the Trinity
with analogies to someone who was taking instructions, and I
insisted it was a mystery. When I finished, the good lady said, “At
the beginning you said that this was a mystery. It’s no longer a mys-
tery to me.You made it perfectly clear!”

“Well,” I said, “Madam, if I made it perfectly clear to you, I did
not explain it right. It should be a mystery.”

There are various ways of approaching this subject. 'm going to
start with the complexity of life; then, I'm gradually going to take
life right up to the Trinity by analogy. It will seem as if I'm a million
miles away from it, but bear with me. I hope the explanation will
not be like that of a confusing lawyer who, arguing before a judge,
went into a long history of cases, legal decisions, and precedents. He
had a dim suspicion that he was not perfectly clear and he said to
the judge, “Your Honor, do you follow me?”

The judge said, “Yes, I do, but if I knew the way back I would
leave you now!”

So I beg you, bear with me.

Life is mysteriously bound up with all of our pleasures and des-
tiny, both thrilling and saddening. Sometimes it seems the greatest of
all gifts and at other times the most burdensome. Life, which I know
best and which I know least, what is it? The first obvious answer 1is
given to us by the commonplace things round about us. We always
associate life with some kind of movement or activity. If we see an
animal lying motionless in a field, it gives rise to the suspicion that
possibly the animal is dead because there seems to be no movement.
When a child is full of exuberance and joy, we say it is full of life.
Notice that we associate life with movement. When you come to
a more scientific definition you find out that the movement or the
activity has to be what is called immanent; it has to be inside of the
thing.

75



FurtoN J. SHEEN: YOUR Lirs Is WORTH LIVING

There is another kind of movement, which is called transitive:
tor example, the light that seems to come from phosphorus. Heat
that comes from a radiator has no power of generating heat within
itself; it just passes from the outside. Coal has purely transitive activ-
ity; so does radium. A stone rolling down a hill has transitive activity.
Life, on the other side, has this difterent kind of activity which is
called immanent; from the inside.

Let us try and find a law concerning life. Note it carefully: the
greater the immanent activity, the higher the life. In other words,
the more the activity is inside of the living thing, the higher it 1s. All
creation, as you know; is a pyramid. At the base of the pyramid is the
material chemical order; then, there are plants, animals, man, angels,
and God.

We are going to apply this law. It is so universal it can be verified
in every one of the orders. A stone, as we know, has no immanent
activity, although when Michelangelo finished the statue of Moses,
he struck it with his chisel and said, “Speak!” It seemed so lifelike
that it ought to speak, but it had no inner activity. But there is inner
activity in a plant. It always has its mouth to the breast of Mother
Nature and takes all the vital elements it needs. When we come to
an animal, it has higher life than the plant. The plant has the power
of vegetation; it has the power of generation, of begetting seeds. But
the animal has two immanent powers and the plant does not. One
is the ability to move, and the other is the ability to see, taste, touch,
and smell, what is called sense activity. A plant cannot decide during
the winter to move from New York down to Florida or California.
An animal can move from light to shade. Thanks to its sense knowl-
edge, it gets the outside world inside of itself. Animals possess an
inner world; a dog can know its master’s voice.

When you come to man, is there a higher activity? Yes, think-
ing and willing. Man has all of the immanent activity of plants and
animals, but something else that the plants and animals have not:
knowledge and love. First of all, he thinks thoughts like faith, jus-
tice, hope, relationship, and fortitude. Where do these thoughts come
from? Theyre not in the outside world. You never saw faith out for
a walk.You never saw fortitude eating a dessert. You never saw rela-
tionship climbing a hill. Where did you get these ideas? Your mind
generated them. Your mind is fecund. Do not think the only kind
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of generation in the world is the generation that the animal and
human being has to beget his kind. There’s the chaste generation of
the mind, the ability to beget ideas or words.

When the mind begets an idea, what it generates does not fall
from it like an apple falls from a tree, like an animal falls from its kind
when born. The fruit of our mind stays inside of the mind. All we’ve
got to do is look into the mind and there it is. It is distinct from the
mind, but it is never separate. When I want to find a thought, I just
go back into my mind. I do not look for it on a shelf.

We have a will and we can choose. We can love, and we have
the power, thanks to our will, of loving what we think about. We
can love the truth in our own mind. We do not always need to love
things outside of us. The amazing thing about our will is that our
loves, just like our thoughts, can be immanent on the inside of us.

Let us go to God. God is perfect Life; therefore, He will have
perfect immanent activity. I say perfect immanent activity. Since He
1s a spirit, we will have to understand that perfect immanent activity
after the analogy of our own; namely, after the intellect and our will.
We look inside of ourselves to find some faint resemblance to this
divine Life. What we do in our mind is to think and to love. God
thinks a thought or a word distinct from Him, but it is not separate
from Him, as my thought is not separate from my mind though dis-
tinct from my mind. I have many thoughts; so do you, but God has
only one thought. In that one thought is contained all knowledge
that is possible. God does not need any word but that one, which is
the image and the splendor of His substance.

Recall the words of the gospel of John, The Word became flesh and
dwelled amongst us.2 Who is the Word that became flesh? The Son of
God, the second person of the Trinity, the thought of God. Why do
we call Him the Son of God? That’s not difficult to answer. Did we
not say you generate the thought in your mind or the word in your
mind? Did we not say there is a higher generation than carnal gen-
eration? God generates an eternal Word.

Now applying it to the human order. What do we call the prin-
ciple of generation? The father, do we not? What is the term of
generation in the earthly order? A son. Instead of calling God, who
thinks, the Thinker, and instead of calling the thought or the word
of God just the thought, why not call God, who thinks, the Father?
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And why not call God, or the Person who is Thought, the Son?
Then the Word that became flesh 1s called the Son. The Psalmist said,
Thou art My Son, this day have I begotten Thee.> The Son of God who
became the Son of man is Jesus Christ our Lord.

Let us take another analogy. We have the Third Person of the
blessed Trinity. We said we not only think but we also love. Love is
a relationship; it is a movement toward that which is loved to unite
it to one’s self. I love you simply because I am communicating truth
to you. Love is not something in me; love is not something in you.
Love is a mysterious bond uniting both of us. Though love is distinct
from the thought, it proceeds from the thought and also from the
thinker. God loves His perfection; every being loves its perfection.
The pertection of the eye is color; it loves color. The perfection of
the ear 1s harmony; it loves harmony. The perfection of the stomach
is food; it loves food. The perfection of God the Father is God the
Son. The perfection of God the Thinker is the Word of God. And
the Father loves the Son. Love is not something in the Father alone.
Love is not something in the Son alone.

Love is a mysterious bond uniting the two, and here we are not
dealing with the personal and the biological, but with something
infinite. Love cannot express itself by canticles, words, or embraces. It
cannot express itself likened to anything that we have on this earth.
It can only express itself by that which signifies the very fullness of
all giving; namely, a sigh, something that lies too deep for words. All
deep love is speechless, and love uniting Father and Son is called the
Holy Breath, the Holy Spirit, and the Holy Love. Just as the color,
perfume, and beauty of the rose do not make three roses, but one;
just as I am; I think, and I love; yet I have only one nature. In a far
more mysterious way there are three persons in God, and only one
God.

A tremendous encircling love is in God. God is Life, Truth and
Love. Now we know the Life is the Father; the Truth is the Son; and
Love is the Holy Spirit. And with John Donne we say:

BATTER my heart, three person’d God,; for, you

As yet but knock, breathe, shine, and seek to mend;
That I may rise, and stand, o’erthrow me, and bend
Your force, to break, blow, burn and make me new.
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[, like an usurpt towne, to another due,

Labor to admit you, but Oh, to no end,
Reason your viceroy in me, me should defend,
But is captive, and proves weak or untrue.

Yet dearly I love you and would be loved, faine,
But am betroth’d unto your enemy:

Divorce me untie, or break that knot again,
Take me to you, imprison me, for I

Except you enthrall me, never shall be free,
Nor ever chast, except you ravish me.*

T Me 28:19

2 Jn 1:14

3 ps 2.7

4 Divine Poems, Holy Sonnet XIV
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Chapter Tivelve

The Mother of Jesus

Aothis point in the divine mysteries of Christian doctrine we
me . to some very important words in the Creed; namely,
our blessed Lord “was born of the Virgin Mary.”! We will try to give
some evidence for this and show how it was necessary in the present
plan of the world for redemption.

In order to understand proofs we must realize the Gospels were
not first, they were tradition. Every member in the early Church,
after Pentecost and until the Gospels were written, already knew
about the miracle of the loaves and fishes,? about the R esurrection,?
and about the Virgin Birth.# It is something like the knowledge we
have that World War I began in 1914. The fact we read it in the
book does not create belief in us. Does it? It merely confirms what
we already know. So the Gospel set down in a more systematic way
what was already believed.

Just suppose you lived during the first twenty-five years of the
Church after Pentecost. How would you have answered the ques-
tion, “How can I know what I am to believe?” You could not say, “I
will look in the Bible.” There was no New Testament Bible then.You
would have to believe what the Church was teaching in those days.
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Never once did our Lord tell the witnesses of His life to write. He
wrote only once in His life and that was in the sand.> But He did
tell His Apostles to preach in His name and to be witnesses to Him
to the ends of the earth.® Hence, those who take text out of the
Gospel to prove a point are very often 1solating it from the historical
atmosphere in which it arose and from the word of mouth which
passed on Christ’s truth.

When the Gospels were written, they recorded a tradition that
was already there. They did not create it. After a while men had
decided to put the tradition in writing, which explains the begin-
ning of the gospel of St. Luke. He begins, That thou mayest know
the verity of these words in which thou hast been instructed.” He assumes
people already had been instructed. The Gospels did not start the
Church; the Church started the Gospels. The Church did not come
out of the Gospels; it was the Gospels that came out of the Church.
The Church preceded the New Testament, not the New Testament
the Church. Men did not believe in the Resurrection because the
Gospel said there was a Resurrection. The Gospel writers record-
ed the story of the Crucifixion and the Resurrection because they
believed it.

In like manner, the Church did not come to believe in the vir-
gin birth because the Gospels tell us there was a virgin birth; it was
because the Living Word of God, in His mystical Body, the Church,
already believed it and the sacred writers set it down in the Gospels.
If the Apostles, who lived with our Lord, who heard Him speak in
the open hills and in the temple, if the Apostles did not teach the
virgin birth, no one else would have taught it; no one else would
have written it. It was too unusual an idea for men to make up. It
would have been ordinarily too difficult for acceptance if it had not
come from Christ, Himself.

The one man who might be inclined to doubt the virgin birth
on natural grounds was the man who writes it in his gospel, namely,
St. Luke. I say on natural grounds because Luke was a physician, and
yet it is the medical doctor who sets down the virgin birth and tells
us most about it.% Heretics denied many of the teachings of our Lord
because there were protests against Christ and His Church from the
very beginning. These heretics denied some of His doctrines, but
there was one teaching no early heretic denied and that is that our
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Lord was born of a virgin. One would think that would be the very
first doctrine to be attacked, but the virgin birth was accepted both
by heretics and by believers alike. It would have been rather silly
to try to convince anyone of the virgin birth if he did not already
believe in the divinity of Christ. And that is why, probably, Mary did
not speak of it herself until after the Resurrection.

Now we come to an objection often heard, “Does the Gospel
say our blessed Lord had brothers? If He had brothers, then Mary
had other children and was not always a virgin.” We will try to give
sOme answers.

I stand in the pulpit very often and begin my sermon by say-
ing, “My dear brothers and sisters.” Does that mean everyone in the
congregation had exactly the same mother, or is it just a form of
speech? The wide use of the words “brothers and sisters” in mod-
ern language was used by the authors of sacred Scripture. In the
Scriptures the word brother means a relative, sometimes a friend;
tor example, Abraham calls Lot his brother. As we read in the book
of Genesis, Pray, let us have no strife between us two; between my shep-
herds and thine, for we are brethren.® Lot was not a brother of Abraham;
he was a nephew, but that’s the way Scripture speaks of friends and
relatives.

There are several that are mentioned as brothers of Christ, such as
James, but they are indicated as the sons of another Mary elsewhere
in Scripture. They mean Mary, the sister of the mother of our Lord,
and the wife of Cleophas.!0 James is described as the brother of our
Lord by St. Paul, who said, But I did not see any of the other Apostles
except James, the Lord’s brother.'! But this James is regularly named in
the enumeration of the Apostles as the son of another father, namely,
Alphaeus.12 You’ll find that recorded in Matthew, Mark, and Luke.
Furthermore, the so-called brethren of our Lord are not mentioned
in the Scripture as the sons and the daughters of Joseph and Mary.
Nowhere in Scripture is it said that Joseph had begotten brothers
and sisters of Jesus, as nowhere does it say that Mary had other chil-
dren besides her divine Son.

Now we come to some rather unusual proofs of the virgin birth
from Sacred Scripture independent from the obvious references
there are in St. Luke. Two of these proofs we’re going to draw from
the gospel of St. John and from the writings of St. Paul.

83



FurtoN J. SHEEN: YOUR Lirs Is WORTH LIVING

St. John assumes the virgin birth; throughout his gospel there is
the assumption of a double birth. We are born of our parents and
then we are born of God by the waters of the Holy Spirit in bap-
tism. Remember, our Lord meant this when He told Nicodemus
he must be born again; the first birth he took from his mother in
the flesh, and the second is the birth of water and the spirit.!3 What
makes us Christian is not being born of our parents, but being born
of God through baptism.

Notice when St. John speaks of our birth of God, he practically
assumes the virgin birth. He said in the beginning of his gospel
that our Lord gave us, the power to become the sons of God.'* Then, he
tells us this happens by a birth, but he immediately says this is not a
human birth. Then he goes on to enumerate the reasons why it’s not
a human birth. He said, It is neither of blood, sex, nor of the human will,
but solely by the power of God.15

This statement of John assumed a Christian and common under-
standing of the virgin birth. What is blood, what is sex, what is the
human will, but a human birth. All of these elements are elimi-
nated in the story of the birth of our Lord. The blessed Mother
says she is a virgin, that she knows not man, and the angel says the
power of God will overshadow her.10You get the same elements you
see in the gospel of St. John in the gospel of St. Luke. How could
any Christian in those days have understood the spiritual kind of
birth unless they understood the virgin birth? At the end of the first
century, no one read the beginning of the gospel of St. John and
was amazed that St. John should have spoken of a new generation
without sex. They were not amazed because at this time the whole
Christian world knew that this is how Christianity came into being.
The virgin birth is God’s idea, not man’s. No one would ever have
thought of it if it had not happened.

Now we come to another proof from the epistles of St. Paul. St. Paul
also assumes the virgin birth. As you know, the epistles were originally
written in Greek. When St. Paul speaks of the birth of our Lord he uses
a very peculiar expression in Greek. St. Paul’s message to the Galatians
was, Then God sent out His Son on a mission to us. He took birth.17 Notice
that, “He took birth from a woman,” took birth as a subject of the law
to make us sons by adoption. Whenever St. Paul describes the birth of
our Lord, he never uses the ordinary word to describe birth. In other
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words, he never uses the word to describe a human birth which is the
result of a conjunction of a man and a woman, the word that is always
used in every other New Testament passage.

The common word in Greek is some form of the Greek word
gennao, a birth such as you had and I had. But St. Paul, in four
instances, speaks of the temporal beginnings of our Lord. Remember
the person of our Lord was eternal; it was only His human nature
that had a beginning. Now in the four instances where St. Paul
touches on the temporal beginnings of our Lord, as a man, in those
four instances St. Paul uses an entirely difterent Greek word because
it was not the ordinary kind of birth. He uses some form of the
word ginomai. Never once does he employ that other word which
means a common ordinary birth, such as all mortals have to describe
the birth of our Lord. He uses a word that means to come into exis-
tence, or to become.

One very interesting example of this is a passage in the Galatians.!8
In that epistle, St. Paul uses a word three times meaning “to be born”
in the ordinary way. He uses it to describe the birth of Ishmael and
the birth of Jacob, but when he comes to the birth of our Lord he
refuses to use that word. He uses another word, a form of the verb
ginomai because the birth of our Lord was a virgin birth.

In the New Testament, the birth of a child is recorded thirty-
three times and in every single instance the New Testament uses the
word gennao, the ordinary birth like yours and mine, but that word
is never used once concerning the birth of our Lord. Our Lord, as a
person, had an eternal birth. Inasmuch as He assumed human nature,
He had a temporal birth—a beginning, yes, but the beginning came
from a virgin.

You see the reason for the difference is this, our Lord was born
into the human family, into the human race, He was not born of
it. God formed Adam, the first man, without the seed of a man, so
why should we shrink from the thought that the new Adam would
also be formed without the seed of a man. As Adam was made of
the earth into which God breathed a living soul, so the Holy Spirit
formed the body of Christ in the flesh of Mary. So firmly rooted
was the virgin birth in Christian tradition that none of the early
apologists ever had to defend the virgin birth. Even heretics believed
because it stood on exactly the same footing as an historical fact.
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Here’s another interesting point. There are two birth stories
in the Gospel: the birth of our Lord!® and the birth of John the
Baptist,20 but notice the different stress. The gospel story of John the
Baptist centers on the father, Zachary. The gospel story of the birth
of Jesus centers on the mother. Why does it center on the mother?
Again, because of the virgin birth. You may ask, “Well, why is there
a virgin birth? Could our blessed Lord have come to this earth in
any other way?” Oh, certainly! Our Lord really need not have been
born at all, but given the present order of things, why is there a vir-
gin birth?

Here we come to something that is a little difficult to understand
and we hope that we can make it clear. The reason we believe in a
virgin birth, and the reason in the present order that our Lord chose
that way was He wanted someone very good to bring Him into this
world. No great triumphant leader makes his entrance into the city
over dust covered roads when he could come on the flower-strewn
avenue. Had Infinite Purity chosen any other port of entrance into
humanity but that of human purity, it would have created a tremen-
dous difficulty for us; namely, how could He be sinless if He was
born of a sin-laden humanity? If a brush dipped in black becomes
black and if a cloth takes on the color of the dye, would not He, in
the eyes of the world, have partaken of the guilt in which all human-
ity shared? If He came to this earth through the wheat field of moral
weakness, He certainly would have some chaft hanging onto the
garment of His human nature. In other words, our problem is this,
how could God become man and yet be a sinless man?

First of all, He had to be man. He had to be like us in order that
He might be involved in our humanity. He took upon Himself our
sins. But at the same time, though our blessed Lord had to be a per-
fect man, He could not be a sinful man. He had to be a sinless man.
He had to be outside of that terrible current of sin that is passed on
and infected all humanity.You see the problem? He had to be a man;
He had to be difterent from all other men in the sense that He had
to be our Redeemer and sinless as the new Adam.

The problem is very much like that of a ship. Imagine a ship sail-
ing on a sea that is very dirty and foul. It wishes to pass to another
sea or lake immediately nearby where the waters are crystal clear and
pure. Evidently there has to be some break between the foul waters

86



Part I1: The Mother of Jesus

and the clear waters; otherwise, they would merge. So what hap-
pens? Often a lock is built. A ship sails along those foul waters then
comes into the lock where the foul waters are completely separated
from it, and then the ship is finally lifted into the clear waters. Our
blessed Lord had to be related to the sinful humanity that went on
before, related inasmuch as He would be a man. He had to be sinless
so that He Himself would not need redemption but would be our
Redeemer.

Our blessed Lord was lifted out of that sinful current of human-
ity and made the new head of the human race through the virgin
birth. Think of the beautiful application that it has for all of us. The
blessed Mother is the inspiration of everyone. A mother is the pro-
tectress of the virgin and the virgin is the inspiration of motherhood.
Without mothers there would be no virgins in the next generation,
and without the virgins, mothers would forget the sublime ideal that
lives beyond the earth. How often when you visit someone, you hear
it said, “Oh, the child looks exactly like the father.” If we had looked
at our blessed Lord, we would have said, “He looks exactly like His
mother.” He got something from His Father’s side, namely, divinity.
But He also got something from His mother’s side, namely, a sinless
humanity. That’s why we love Mary. Hail Mary full of grace!

11k 1:34 7 Lk 1:1-4 13 Jn 3:1-21 19 1k 2:1-10

2 Mt 15:32-39 8 Tbid., 1:26-38 14 Ibid., 1:12 20 Tbid., 1:56-58
3 Mk 16:9-20 9 Gn 13:8 15 Ibid., 1:13

4 Mt 1:18-25 10 11 19:25 16 1k 1:26-38

5Jn 8:8 1 Ga1:19 17 Ga 4:4-5

6 Ac 13:47 12 Mt 10:3 18 Ibid., 4:23-29
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Chapter Thirteen

Christ in the Creed: Birth

It 1s to be noted our Creed almost summarizes a life. How quickly
it passes over the public life of our Lord: He was born; He suf-
tered; He was buried; He rose; now He sits at the right hand of the
Father in glory. This is destined to be the summary of every human
life. Note how the life of our Lord is divided: thirty years obeying,
three years teaching, and three hours redeeming.

We begin with His birth. Caesar Augustus, the master book-
keeper of the world, was seated at his desk at the Tiber in Rome
and before him was a map. It was labeled Orbis Terarum Imperium
Romanum. Because he was master of the world, he was going to
take a census. All the civilized nations of the world were subject to
the capital, Rome. Latin was the official language and Caesar was
the ruler. The order went out to every outpost and governor that
every Roman must be enrolled in his own city.! On the fringe of
the Empire in the little village of Nazareth, soldiers tacked up on the
wall the order for all citizens to register in the towns of their family
origins.

Joseph, a carpenter, a very obscure descendant of the great King
David, was obliged to register in Bethlehem which was the city of
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David. In accordance with the edict, Mary and Joseph set out from
the village of Nazareth for the village of Bethlehem, which lies about
five miles on the other side of Jerusalem. They made the journey
from Nazareth. Five hundred years earlier it had been prophesied
by the great prophet Micah that our blessed Lord would be born in
the city of Bethlehem.2 He dies in the great city of Jerusalem. The
ignominy of His crucifixion may be known to all, but the glory of
His birth is hidden in the least of the cities.

Mary was with child and waiting birth. Joseph was full of expec-
tancy as he entered the city of his own family. He searched for a
place where He, to whom heaven and earth belonged, might be
born. Could it be that the Creator would not find room in His own
creation? Certainly, thought Joseph, there would be room in the
village inn. There was room for the rich. There was room for those
who were clothed in soft garments. There was room for everyone
who had a tip to give to the inn keeper, but when the scrolls of
history were completed down to the last words of time, the saddest
lines of all will be:

“There was no room in the inn.”3

But there was room in the stable.

The inn is the gathering place of public opinion, the focal point
of the world’s moods, the rendezvous of the worldly, the rallying
place of the popular and the successtul, but there is no room in the
place where the world gathers. The stable is a place for outcasts, the
ignored, and the forgotten. The world might have expected the Son
of God to be born in an inn. A stable would certainly be the last
place in the world where one would look for Him. The lesson is:
divinity is where you least expect to find it.

The Son of God made man was invited to enter into His own
world through a back door. Exiled from the earth, He was born
under the earth, for the stable was a cave. He was the first cave man
of recorded history. There He shook the earth to its very founda-
tions. Because He was born in a cave, all who wish to see Him must
bend, and the stoop is the mark of humility. The proud refused to
stoop; therefore, they missed divinity. Those who were willing to
bend their egos and go into that cave found that they were not in
a cave at all but in a universe where a Babe sat on His mother’s lap,
the Babe who made the world. Shepherds and wise men came to
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visit Him: shepherds, who knew they knew nothing; wise men, who
knew they did not know everything.

Time passed; after the flight into Egypt, His mother and foster
father brought our blessed Lord to Nazareth, which was to be His
hometown and where He was to spend His time until He began His
public life.# It seemed like a very long preparation. One wonders
why it was so long, practically thirty years for three years’ ministry.
One can only guess, and this is our guess.

The reason might be that He waited until the human nature
which He had assumed had grown in age to full perfection; thus,
He might offer a perfect sacrifice to His heavenly Father. Does
not the farmer wait until the wheat is ripe before cutting it and
subjecting it to the mill? He would wait until His human nature
had reached the most perfect proportions, the peak of loveliness
before surrendering it to the hammer of the crucifiers and the
sickle of those who would cut down the Living Bread of heaven.
The Jews never offered the newborn lamb in sacrifice, nor is the
first blush of the rose cut to pay tribute to a friend. Each thing has
its hour of perfection. He was the Lamb setting the hour for His
own sacrifice; He was the Rose choosing the moment of its own
cutting. He waited patiently, humbly, obediently, while He grew in
age, grace, and wisdom before God and man. Then He would say,
“This 1s my hour.” Thus, the choicest wheat and the reddest wine
would become the worthiest elements of sacrifice. Perhaps that is
why He waited.

We’ve already said something about His temptation, namely,
the reversal of the temptation of Adam and Eve. Satan solicited our
blessed Lord to forego the Cross, to give people bread, to work some
kind of wonders, to do anything except treat with human guilt and
Satan.> After the temptation, as our Lord began His public life, He
went beyond the Jordan where John the Baptist was preaching. It was
about the season of Passover, the feast which takes its name from the
time when the Jews were in bondage in Egypt. In order to release
the Jews, God punished the Egyptians. They were to lose their first-
born. So the destroying Angel would not touch the first-born of the
Jews, they were asked to sacrifice a lamb and sprinkle the blood of
the lamb above the door posts, not on the earth where it could be
trampled. The destroying Angel, seeing the blood as a promise and
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sign of redemption from slavery, would pass over that house. The
sacrifice of the Pascal lamb became known as the “Pass over.”®

The Jews continue to offer the sacrifice of the Pascal lamb at the
season of Passover. In the course of centuries, hundreds of thousands
of lambs have been sacrificed. Remember that even before Moses,
Abraham was asked to sacrifice his son Isaac.” He loaded his son
Isaac with wood and told him to carry the wood, which was prepa-
ratory and necessary for the sacrifice. This was the symbol of God,
the Father, oftering His Son. As Isaac was the only son of Abraham,
so our Lord was the Son of the heavenly Father. When Abraham and
Isaac got to the top of the mountain, Isaac asked, Where is the lamb?
What are we going to sacrifice?® God provided a substitute for Isaac
that typified the fact our blessed Lord would in some way substitute
Himself for our sins. But the point is, Isaac asked, Where is the lamb?
Abraham said, My son, God will see to it there is a lamb to be sacrificed.”
Agnum providebit: God will provide a lamb.

With this memory of the sacrifice of Abraham and Isaac, and the
memory of the Passover season and all of the lambs that had been
sacrificed, the Jews were now going up to Jerusalem. Every family
was to have its own Pascal lamb. Imagine the banks of the Jordan
almost being white with the fleece of the lambs that were being
brought up to the city for sacrifice. The Jews understood the mean-
ing. It was a recall and a memory of how they were rescued from
political slavery. The prophets told them that it was to be a symbol
of being rescued from spiritual slavery. Their prophet Isaiah had told
them when the true Lamb of God would come, that He would be
a man. Isaiah had written, And God laid on His shoulders our guilt, the
guilt of us all. 19 A victim? Yes, He Himself bows to the stroke. No
words come from Him.

As John the Baptist was preaching, he sees all of these lambs
before him but he also sees our blessed Lord in the crowd. John
the Baptist let his voice ring out, and pointing to our blessed Lord
he said, Behold the Lamb of God who takes away the sins of the world!!
All through the centuries those words of Isaac’s inquiry had been
repeated, “where’s the lamb, where’s the lamb, where is the lamb?”
John the Baptist gave the answer, “Behold the Lamb of God.” The
lamb was the sacrifice and Christ would be the sacrifice. John the
Baptist called Him the Lamb of God. He was not the people’s Lamb,
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nor the Lamb of the Jews, nor the Lamb of any human owner, but
the Lamb of God. When the time came for that Lamb to be sacri-
ficed, He would not be a victim of those who were stronger than
He, rather, He would be fulfilling His own willing duty of love for
sinners. It was not man who offered this sacrifice although it was
man who slew the victim. It would be God Himself. At the very
beginning of the public life of our Lord we have a foretelling of the
sacrifice. The Cross 1s no afterthought in the life of our Lord.

John the Evangelist, in the Apocalypse, speaks of the Lamb slain
in sacrifice, ever since the world was made or even before the world
was made.!2 This means the Lamb was slain by divine decree from
all eternity, though the temporal fulfillment of that sacrifice would
only be on the hill of Calvary. If we had time to go into every single
detail of the life of our blessed Lord, we would see how the Cross
was dominant in everything He said and did. Yet, the Cross is not
final. Our Lord never once spoke of the Cross without speaking also
of the Resurrection.

In a long conversation our blessed Lord had one night with
Nicodemus, when He said he did not know as much about the
Mosaic laws as he thought, He told Nicodemus He was not only the
Son of man but the Son of God. He said, What will you make of it if
you see the Son of man ascending to the place where He was before?13 He
came down from heaven to this world. Our blessed Lord used a fig-
ure that was very well known to Nicodemus and to the Jews. What
our Lord said that night to Nicodemus was, this Son of man must be
lifted up in the wilderness so those who believe in Him will not perish but
have everlasting life as the serpent was lifted up by Moses.'* What did our
Lord mean, “The serpent lifted up by Moses?”

If you go back to the book of Numbers, you will see the people
rebelling against God in the desert. They were punished with the
plague of fiery serpents and many of them lost their lives.!> Moses
was told by God to make a brazen serpent of brass, and set it up
in the crotch of a tree.!® Then God told Moses everyone who had
looked at the serpent of brass in the crotch of that tree would be
healed of the poisonous serpent’s bite.

Certainly there was nothing in a serpent of brass that could cure
any of those who were suffering from the bite of a serpent. No
intrinsic relationship between the two, and everyone who looked
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upon it was healed and those who refused to look upon that ser-
pent of brass were not healed. After hundreds of years have passed
our blessed Lord comes to this earth, goes back to that symbol, and
gives it real meaning. Our Lord now said He is the serpent of brass.
Just as Moses lifted up that serpent of brass on the tree, so He, our
blessed Lord, will be lifted up on the tree of the Cross, and all who
look upon Him will be saved. The connection is this. That brass
serpent in the desert looked exactly like the fiery serpent that had
stung the Jews, but it did not have venom inside of it. It looked as if
it were poisonous, but it was not poisonous. Our blessed Lord now
implied that He, too, would be lifted up on a tree. He would look as
if He were a sinner. He would look as if He were full of the venom
of guilt. Would not judges condemn Him? If He were condemned
would it not seem as if He were a sinner Himself? Yet, He would be
without sin, and all that would look upon Him would be healed as
the symbol to which our Lord now appealed.

Once more our Lord was saying He was not just a teacher, but a
redeemer. He was coming to redeem man in the likeness of human
flesh. Teachers change men by their lives; our blessed Lord would
change men by His death. And the poison of hate, sensuality, and
envy which is in the hearts of men could not be healed simply
by wild exhortations of social reform. The wages of sin is death;
therefore, it was to be by death that sin would be atoned. As in the
ancient sacrifices, the fire symbolically burned up the imputed sin
along with the victim, so on the Cross the world’s sin would be put
away in Christ’s suftering, He would be upright as a Priest and pros-
trate as a Victim. If there is anything that every good teacher wants,
it is a long life which will make his teaching known. Death is always
a great tragedy to a teacher. When Socrates was given the hemlock
juice his message was cut off once and for all. Death to Buddha was
a stumbling block that stood in the way of all the teachings of the
eastern mystics. Our blessed Lord was always proclaiming His death
by which He takes upon Himself the sins of the world and appears
as if He were a sinner.

Our blessed Lord talks with Nicodemus and proclaims Himself
the Light of the world. The most astounding part of it was that He
said no one would understand His teaching until after His death and
Resurrection. No other teacher in the world ever said that it would
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take a violent death to clarify his teaching. Here was a teacher who
made His teaching secondary. He would draw men to Himself, not
by His doctrine, not by what He said, but by His Crucifixion. Our
blessed Lord put it, When you have lifted up the Son of man, you will
recognize that it is Myself you look for.'7 He did not say that it would
be by His teaching they would understand, rather, it would be by
His personality that they would grasp the meaning of His coming.
Only then would they know, after they had put Him to death, He
spoke the truth.

Instead of being the last in a series of failures, his death would
be a glorious success and the climax of His mission on earth. The
great difference in the statues and pictures of Buddha and Christ
1s that Buddha is always seated, eyes closed, hands folded across his
fat, sleek, body, intently looking inwards. Christ is not seated on this
earth, He’s lifted up, He’s enthroned. His person and His death are
the heart and soul of His teaching. The Cross is the very center of
His life. What remains? Only to tell you about His Cross, His death,
and His burial.

11k 2:1-5 6 Ex 12:27 5 1:29 16 1bid., 21-8
2 Mi 5:2 7 Gn 22:2 12 Ry 13:8 17 1n 8:28

3 Lk 2:7 8 Ibid., 22:7 13 n 3:13

4 Mt 2:13-15 9 Ibid., 22:8 14 Ibid., 3:14

5 Ibid., 4:1-11 10 [5 53:6 15 Nb 21:6
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Chapter Fourteen

Sufferings, Death, and Resurrection

In this lesson we continue the Creed which links together the birth

of our Lord, His Cross, and His Resurrection. We consider par-
ticularly His sufferings and Resurrection, and we begin with the
agony of our Lord. Here we are dealing with a great mystery. Our
blessed Lord suffered mentally and physically.

We touch upon His mental sufferings in the Garden of Gethse-
mane. The time was immediately after the Last Supper. There is only
one recorded time in the life of our blessed Lord when He sang,!
and that was after the Last Supper when He went out to His death.
He told His Apostles that they would all be shaken during this hour.
Remember, our Lord always spoke of His crucifixion and His suf-
ferings in terms of hour, His glory in terms of day. Evil has its hour,
God has His day.

As He entered the garden into which He had often gone to pray,
He told His Apostles they would be scandalized in Him that night
because the Shepherd would be struck.2 They were scandalized for
a short time after the agony, they fled. But He told them when He
went in, I will go before you into Galilee when I have risen from the dead.?
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Such a promise was never made before, that a dead man would keep
an appointment with His friends after three days in a tomb.

Though the sheep would forsake the Shepherd, the Shepherd
would not forsake the sheep. As Adam lost the heritage of union with
God in a garden so now our blessed Lord ushers in our restoration
in a garden. Eden and Gethsemane are two gardens around which
revolve the fate of humanity. In Eden, Adam sinned; in Gethsemane,
Christ took humanity’s sin upon Himself. In Eden, Adam hid from
God; in Gethsemane, Christ interceded with His Father. In Eden,
God sought out Adam in his sin of rebellion; in Gethsemane, the
new Adam, Christ, sought out the Father in submission and resig-
nation. In Eden, a sword was drawn to prevent entrance into the
Garden of Eden to immortalize evil. In Gethsemane, our Lord told
Peter to sheath the sword he had carried.

There are two elements bound up together in this agony: sin
bearing, and sinless obedience. He goes afar from His Apostles, about
as far the Scriptures say as a man could throw a stone.* What a curi-
ous way to measure distance. And our Lord threw Himself upon His
tace, saying, My Father, if it be possible, let this chalice pass Me by. Only as
Thy will is, not as Mine is.> Notice how the two natures of our Lord
are involved here. He and the Father were one so He did not pray,
“Our Father, if it be possible, let this chalice pass,” but “My Father.”
The consciousness of His Father’s love was unbroken. On the other
hand, remember that He’s man as well as God. His human nature
recoiled from death as a penalty for sin. It was very natural for a
human nature to shrink from the punishment which sin deserves. The
prayer to have the cup of passion pass was human. In other words,
the “no” was human; the “yes” to the divine Will was the overcoming
of human reluctance to suffering for the sake of redemption.

Our blessed Lord takes upon Himself the sins of the world as if
He, Himself, were guilty. This is very difficult for us to understand
because we always think of physical suftering as a greater evil than
moral. Furthermore, we become so used to sin we do not realize its
horror. The innocent understands sin much better than the sinful.
The one thing from which man never learns anything by experience
is sinning. A sinner becomes infected with sin; it becomes so much
a part of him that he may even think himself virtuous, as the fever-
ish think themselves well at times. It is only the virtuous who stand
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outside of the current of sin, who can look upon evil as a doctor
looks upon disease and understand the full horror of evil.

[t is impossible for us to realize how God felt the opposition of
human will to the divine Will. I wonder what example we could
find to illustrate that. Perhaps the closest is when a parent feels
the strange power of an obstinate will of one of his children. That
child can resist and spurn persuasion, love, hope, and fear of punish-
ment. What a strong power abides in a body so slight and a mind
so childish. This 1s a faint picture of men when they have sinned
willfully. What is sin for the soul but a separate principle of wisdom
working out its own ends as if there were no God? Anti-Christ is
nothing but the full unhindered growth of self will. That’s what our
Lord had to face in the Garden, the opposition of all human wills
to the divine Will.

In obedience to the Father’s Will, our Lord takes upon Himself
the iniquities of the entire world to become a sin bearer. There never
was a sin committed in the world for which He did not sufter. The
sin of Adam was there when, as the head of all humanity, he lost
for all men the heritage of God’s grace. Cain was there, purple in
the sheet of his brother’s blood. The abominations of Sodom and
Gomorra were there. The forgetfulness of His chosen people, who
tell down before false gods, was there. The coarseness of pagans, who
had revolted against the natural law, these pagans were there, too. All
sins were there: sins committed in the country that made all nature
blush; sins of the young for whom the tender heart of Christ was
pierced; sins of the old who should have passed the age of sinning;
sins committed in the darkness where it was thought the eyes of
God could not pierce; sins committed in the light that made even
the wicked shudder. Blasphemies seemed to be on His lips as if He
had spoken them.

From the north and the south, the east and the west, the foul
miasma of the world’s sin washes upon Him like a flood. Samson-
like, He reaches up and pulls down the whole guilt of the world
upon Himself as if He were guilty, paying for the debt in our name
so we might once more have access to the Father. He was mentally
preparing Himself for the great sacrifice, laying upon His sinless soul
the sins of a guilty world. I say every sin was there; your sin was
there and so was mine. Is it any wonder blood began to pour from
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His body, drops of blood, that fell upon the ground like beads form-
ing a rosary of redemption?¢ Sin is in the blood, and for the remis-
sion of sin, blood had to be poured forth. He was guiltless but He
prayed and suftered in our name.

Then came Judas. Our Lord had to understand even false breth-
ren. Judas threw his arms around the neck of our blessed Lord and
blistered his lips with a kiss.? Our Lord is made a buffoon dur-
ing the night as He i1s tried before two religious Judges: Annas and
Caiaphas.8 In all, our Lord was tried before four judges. Two of them
were religious judges; they belonged to the Jews; two were civil
judges, Pilate and Herod.? Pilate was a Roman and a gentile and
Herod an Edomite. The Judges could not agree on why He should
be condemned. Difterent charges were made in difterent courts. In
the religious court our blessed Lord was condemned for blasphe-
my. In the civil court our blessed Lord was condemned for treason.
Before the religious Judges, He was found to be too religious, too
divine, too unworldly. Before the civil Judges, He was found to be
too political, too human, too worldly. They cannot agree on why He
should be condemned; they can only agree that He should be. He is
to be condemned on contradictory charges; one, because He’s too
divine and the other because He’s too human; the fitting punish-
ment was the sign of contradiction, which is the cross.

Let us take a brief scene from each of these trials. In the trial
before the religious judges, Caiaphas was unable to find any reason
why he could condemn our Lord. He introduced false witnesses, but
the witnesses could not agree among themselves. Caiaphas finally
resorted to an oath. He put our blessed Lord under it and with all
of the sternness he could muster, and annoyed by all the contradic-
tions of the witnesses he had heard, said to our blessed Lord, I adjure
Thee by the Living God to tell us whether Thou art the Christ, the Son
of God.' Now, when Caiaphas asked the question, if He was the
Christ, the Son of God, remember his mind was not like ours. When
you and I hear the word Christ, we go back to His earthly life. Not
Caiaphas. Caiaphas was going back through all of the prophecies. He
was going back to the book of Genesis. He knew how the Messiah
had been foretold. So the question was, was He the Messiah? Was
He the Son of God? Was He clad with divine power? Was He the
Word made Flesh? Was it true that God, who at sundry times and in
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diverse manners, spoke to us through the prophets, in these last days
was speaking through Him, the Son? He asked, “Art Thou the Son
of God?” Our Lord answered, I am.'! With sublime consciousness
and majestic dignity He announced He was the Messiah and the
Son of the Living God. When He said, “I am,” I'm sure Caiaphas
remembered when God spoke to Moses on Mount Sinai, those were
the words God used of Himself, I am Who am.'2

Our Lord now speaks to Caiaphas again and says, Moreover, I
tell you this; you will see the Son of man again when He is seated at the
right hand of God’s power and comes on the clouds of heaven.!3 Notice
our blessed Lord affirmed His divinity, then His humanity, and both
under the personal pronoun “I.” He is telling Caiaphas some day he
will be judged.

Caiaphas finds our blessed Lord guilty. He rends his garments as
a token of the fact he heard blasphemy because Christ was making
Himself God. But Caiaphas, the Sanhedrin, and the people could not
put our blessed Lord to death. The power belonged to the Romans
so they hustle our blessed Lord, the prisoner, oft to Pilate. He has
several trials before Pilate sends Him off to Herod.!# It is interesting
to note the charge that is brought before Pilate against our blessed
Lord. In the trial of any ordinary human being there is a conti-
nuity of charges. Our blessed Lord was found guilty of blasphemy.
When the prisoner is brought to a higher court you would think
He would still be condemned of blasphemy, but He is not. Why not?
Because if Caiaphas and his friends told Pilate our blessed Lord had
made Himself God, Pilate would laugh at them. Pilate was a pagan,
he would say, “I have my gods, you have yours! I sprinkle incense
before mine every morning.” They had to find some other charge.
The charge they would bring against our blessed Lord would be
treason. He would be too political, too human, too worldly!

It must be remembered Caiaphas and the Sanhedrin hated the
Romans. The Romans had conquered their country. Roman judges
were seated in judgment, Roman coinage was in their pockets, and
Caesar’s ensigns were all over the city of Jerusalem and all through
the Holy Land. They hated the invader; they hated Rome. When they
bring our blessed Lord before Pilate and he asks what charges do they
bring against the man, they said they had found Him guilty of per-
verting the nation, refusing to give tribute to Caesar. Imagine, refus-
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ing to give tribute to Caesar, Caesar whom they hated! Pilate knew
they did not love Caesar but in order to win their release, after many
incidents in the trial, they finally said to him, “Thou art no friend of
Caesar if thou dost release Him. The man who pretends to be a King
1s Caesar’s rival.”’15> Pilate was afraid of being reported to Rome. What
would Tiberius do to him? Would he unseat him? Though Pilate tried
to save our Lord—he had called our Lord innocent seven times—
now he scourges our blessed Lord, brings Him out before the people
and says, “Behold, your King!” Up against the marble balustrade there
came a wave of voices saying, “We have no King but Caesar!” Then
Pilate gave up Jesus into their hands to be crucified.

Our Lord is now led to Calvary. Once on those heights, He
offers His hands to His executioners, the hands from which the
world’s graces flow. The first dull knock of the hammer is heard in
silence. Mary and John hold their ears; the sound is unendurable.
The echo sounded as another stroke. Then the cross is lifted slowly
oft the ground. Then with a thud that seemed to shake even hell
itself, it sank into the pit prepared for it. Our Lord has mounted His
pulpit for the last time.

He spoke seven times. The first word of our blessed Lord was for
all who had crucified and all who had brought Him to death, Father
forgive them, they know not what they do.1° It is not wisdom that saves;
it 1s ignorance. Then after hanging three hours on the cross, our
blessed Lord now prepares to surrender His life. Remember He had
often said, No man takes My life away from Me. I lay it down of Myself.17
It 1s to be noted when our blessed Lord came to the seventh word,
the Scriptures say He spoke those words in a loud voice to show He
was the Master of His own life. Just as planets, after a long period
of time, complete their orbits and then come back to their starting
point as if to salute Him who sent them on their way, so He who
was the Prodigal Son, who left the Father’s House, wasted His life
and His blood for our sake, was preparing to go back home. He lets
fall from His lips the perfect prayer, Father, into Thy hands I commend
My Spirit.!8 There was a rupture of a heart through a rapture of love,
He bowed His head and died.

Nicodemus and Joseph of Arimathea come to take Him down
from the cross. They embalmed Him in a hundred pounds of spices
and Scripture says, “In the same quarter where He was crucified,
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there was a garden.”!” The word “garden” hinted at Eden and the
fall of man, is also suggested through its flowers in the springtime
and resurrection from the dead. In that garden there was a tomb in
which, in the language of Scripture, no man had ever been buried.
Born of a virgin womb, He was buried in a virgin tomb. Richard
Crashaw said, “And a Joseph did betroth them both.”20

Nothing seems more repellent than to have a crucifixion in a
garden, and yet there would be compensation for the garden would
have its resurrection. He is born in a stranger’s cave and so He is
buried in a stranger’s grave because human birth and human death
are equally foreign to Him. Dying for others He is placed in anoth-
er’s grave. His grave was borrowed, borrowed for He would give it
back on Easter as He gave back the beast which He rode on Palm
Sunday when He said, The Lord hath need of it.2!

When He rose from the dead, He made many appearances and
one of the appearances of the Resurrection was a week after. All
of the other Apostles had seen our blessed Lord. They had become
convinced, but only after much evidence and after much doubting.
Our blessed Lord came into the Upper Room and said, Peace be to
you.?2 Thomas, one of the Apostles, had refused to believe. He said,
I will not believe until I have seen the mark of nails on His hands. Until 1
have put my finger into the mark of the nails and put my hands into His
side, you will never make me believe!2?3 Our blessed Lord appears and
spoke to Thomas, Let Me have thy finger. See, here are my hands. Let
Me have thy hand. Put it into My side! Cease thy doubting and believe!2*
Throwing himself on his knees, he said to the Risen Savior, “Thou
art my Lord and my God!”

There are some that will never believe, even when they see.
Thomas thought that he was doing the right thing in demanding
the full evidence of sensible proof, but what would become of future
generations if the same evidence were to be demanded by them?
Suppose you would not believe the Resurrection until you could
put finger into His hand and hand into His side. The future believ-
ers, our Lord implied, must accept the fact of the Resurrection from
those who had been with Him. Our Lord thus pictured the faith
of believers after the apostolic age, when there would be none who
would have seen it, but their faith would have a foundation because
the Apostles had seen the Risen Christ.
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How do we know there was a Resurrection? Simply because the
Church was there, the Church was there in the Apostles; they saw
the Resurrection. Thomas was there, the doubter. Thomas believed!
And he believed in the name of all who could not see sensibly but
who could accept the testimony of those whom Christ sent out to
preach the gospel of the Resurrection to all nations. The story is not
over. In the next lesson we will touch on His Ascension to the right
hand of the Father.

1 Mt 26:30 9 Lk 23:1-25 17 10 10:18 22 Lk 24:36

2 Ibid., 26:31 10 Mt 26:63 18 1k 23:46 23 Jn 20:25

3 Ibid., 26:32 1 1bid., 26:64 19 10 19:41 24 Ibid., 20:27
4 Lk 22:41 12 Bx 3:14 20 Steps of the

5 Mk 14:36 13 Mt 26:64 Temple,

6 Lk 22:44 14 1bid., 27:11-26 Divine

7 Mt 26:49-50 15 10 19:12 Epigrams.

8 Ibid., 26:57-68 10 Lk 23:34 21 Mt 21:3
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Ascension

In this lesson we consider the Creed, particularly those words that
refer to the Ascension of our blessed Lord and the fact He is
seated at the right hand of God the Father Almighty.

After the Resurrection our blessed Lord remained forty days on
the earth. During that time He instructed the Apostles about the
Kingdom of God and laid the structure for His Mystical Body, the
Church. Moses had fasted forty days before giving the Law, Elias
had fasted forty days before the restoration of the Law, and now for
forty days the Risen Savior laid the pillars of the Church and the
new Law of the Gospel. The “forties” were about to end and the
Apostles were bidden to awaken the fiftieth day, which was the day
of jubilee.

When the Thursday came for the Ascension of our divine Savior,
He led His Apostles out to Mount Olivet. Not from Galilee but
from Jerusalem, where He had suffered, would He leave earth for
His heavenly Father. The sacrifice was now completed. He gath-
ers His Apostles about Him as He prepares to ascend to the heav-
enly Throne; He raises His hands in benediction over them and the
Hands pulled down from heaven to earth to give them blessing bore
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the imprint of nails. Pierced hands best distribute blessings. If you
ever want good counsel, go to someone who has suffered.

Scripture, now speaking of the Resurrection, says that even as
He blessed them He parted from them and was carried up into
heaven and is seated now at the right hand of God.! There are
several words here which need explanations such as the fact our
blessed Lord “ascended,” He is “seated,” and is “at the right hand
of the Father.” The Ascension we are not to think of as a locomo-
tion. We are not to think of our blessed Lord as going beyond
the farthest star, or to think of Him as being so many millions
of light years away, nor are we to think of Him as going up from
one point to another, and certainly not are we to envisage Him
in the Ascension as a form of space travel. Our blessed Lord once
had a descent; he came down from heaven. This did not mean a
physical descent; it was rather a drawing aside of the veil in which
divinity was revealed to humanity. So the Ascension is not like a
rocket. Our blessed Lord i1s no closer to heaven when He passes
the star Arcturus. Rather, the ascent and the descent mentioned
in the Creed and in Christian doctrine refer to humiliation and
exaltation. When our blessed Lord came to this earth, He humbled
Himself. When He ascended into heaven, He was exalted which 1is
the way Scripture always speaks of Him. He ascended into heaven
because He had humbled Himself and was made obedient to the
death of the cross.

What does the word seated mean: He sitteth at the right hand of
God the Father Almighty?> The word seated here means repose after
conflict. The cross is left behind with all of its dust, thirst, strug-
gle, and pain. Being seated does not mean our Lord is passive. You
remember in the book of Genesis, God was said to have rested after
creation.? Did that mean He was tired? Certainly it did not imply
His creative arm was weary. Our blessed Lord seeks to recuperate
because His work 1s done. On the cross our blessed Lord said, If is
finished.* All the types and figures and symbols of the Old Testament
had now been completed. Every word of Scripture had been ful-
filled. There is no other mediator. The Cross is the perpetual atone-
ment and satisfaction for the sins of men. Our Lord, praying to His
heavenly Father, said, I have finished the work that Thou hast given Me
to do.> That is the meaning of our Lord being seated.
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What does it mean: “He is at the right hand of the Father”” Well,
the right hand implies power and it means that He has the power of
God and has power throughout the universe. The right hand does
not mean a physical nearness; it means a sharing of glory. Our Lord
1s acting as a mediator between God and man; that is His power.

The Ascension of our blessed Lord is described in sacred Scrip-
ture, too, as a High Priest entering the sanctuary beyond the veil .© “Beyond
the veil” 1s a rather unusual expression. What does it mean? It refers
to something in the Old Testament. In the Temple of Jerusalem,
and in the Tabernacle in the desert before, was hanging before the
Holy of Holies, a very heavy, gorgeous, and mysterious veil. It was
hung and suspended according to the pattern that was given on
the Mount. It was highly embroidered in purple, blue, scarlet, and
finely twisted linen. Then the golden cherubim were woven into it
as described in the book of Exodus.”

Behind the veil lay enshrined the gorgeous symbols of Jewish
history and Jewish faith. Behind it was the Holy of Holies. The
priest was allowed to enter the Holy of Holies once a year and then
only after he had purified himself with blood and sprinkled the
veil with blood. When this happened the people had, for one brief
moment, some communication, thanks to their priest, with this Holy
of Holies, but for the rest of the year it was hidden. From behind
that veil the sound of bells and the rustle of the beautiful vestments
of the priest and the movement of feet were heard. There was some
dim adumbration of a mystery. What must the Jews have said to
themselves as they looked at the veil? They knew they could not
enter. They must have said, “Separated, separated, cut oft we are from
God.” This sentiment must have continued in the heart of every true
man of the Old Testament.

This veil in the New Testament is called the flesh of our Lord.
When our blessed Lord died on the cross the Temple veil was rent
asunder.® It was rent from top to bottom as if to indicate it was
not done in any way by the hand of man. In other words, this bar-
rier between heaven and earth, between God and man, was now
destroyed. Thanks to the death of Christ there was access to heaven,
access to the heavenly Father. There might have been some sym-
bolism in the fact the centurion pierced the side of our blessed
Lord.” Sacred Scripture calls His flesh the “Veil,” and when His side
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was pierced, there was revealed the Holy of Holies which was the
heart of the Living God. In any case, sin for humanity before the
redemption could never enter behind the veil. Now Christ took
upon Himself our human nature; He bore it; He lived it; He died
in it; and He resumed it after He laid it down. He broke down
the middle wall of partition between God and man; thus, He made
peace. I look down to my nature laden with sin, and I despair. I look
up to Christ’s nature; it is now risen and ascended, and I'm full of
joy. I look to my own nature and I see my helplessness. I look up to
Christ’s nature, I see my hope. I look down to my nature; I see my
sin. I look up to His and I see His Holiness, and it is that Holiness of
the human nature of Christ that is risen to heaven.

What does it mean to us? It means many things but we will just
mention two. It means a human nature like ours is in heaven. Think
of it, the marvel of what our body will be if we live in it the very
life of Christ. Secondly, it means we have a High Priest in heaven
that can sympathize with our weaknesses because He once bore our
human lot.

We say there is a human nature in heaven. When God came to
this earth He took upon Himself a human nature. Human nature was
thrown into the fires of Calvary in reparation for the sins of man.
Risen, it now ascends so there is continuity between the Incarnation
and the Ascension. In the Incarnation, our Lord took a body but not
just a body to sufter; otherwise He would have taken it for a time.
If He took that human nature to sufter for our sakes, why did He
not divest Himself of that human nature? After all, His garments had
been soiled and stained; they had born the heat and burdens of the
day. Why not throw them off? Well, because human nature was taken
not just to atone for our sins. The end and purpose of God coming
to this earth was to bring us to perfect union with the Father. How
could He do this? By showing our flesh is not a barrier to divine
intimacy, by taking it up to heaven itself, by showing those who pass
through trials, sufferings, misunderstandings, whatever they be in this
life, that they will have their body glorified. By sharing in Christ’s
Cross we share in His glory. The goal of all humanity is in some way
reached in the Ascension.

The full beauty of our Lord is returning again to the Father.
He brought back with Him something He did not have when He
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came to this earth. He brought His divinity, yes; He took His divin-
ity back with Him. He also took something else back. He took back
the human nature. The most blessed and wonderful truth is taught
in that fact. Remember our Lord reiterated it when He was talking
to Caiaphas, and He told him that one day he would see the Son of
Man seated at the right hand of power.1® Human nature, which was
so humiliated, was no longer a humiliated human nature, became
glorified. His Ascension is the true carrying of that ring of human-
ity, complete in all its parts, body, and soul, up to the very throne of
God. The purpose of the Incarnation is to be our marvel, to be our
pattern. In a certain sense, because He is the new Adam in heaven,
you and I are there. We are there potentially so long as we remain in
the state of grace on this earth.

But that’s not the only reason He took a human nature with
Him. He also took a human nature in order that He might be able
to sympathize with our own weaknesses. The epistle to the Hebrews
has a beautiful text on this point; it reads, It is not as if our High Priest
was incapable of feeling for us in our humiliations. He has been brought
through every trial, fashioned as we are, only sinless.'’ Our blessed Lord
in heaven is our High Priest. He is our mediator. He is one who can
understand us. He’s not apart from us because He had our human
nature. His human nature, when it was on this earth, was so sensitive
that it was thrilled by the beauty of a lily, was moved by the fall of
a wounded sparrow. It was keenly touched by anything that could
touch a human heart whether high or low, good or bad, friend or
enemy.

No man can be beyond the reach of that all-comprehending
sympathy because no man can ever be beyond the embrace of that
love. He can sympathize with the poor because He was poor, with
the weary and heavy laden because He has been tired and worn,
with the lonely and misrepresented and persecuted, simply because
He has been in that position. Because He was tried, tried in mind as
well as in heart, tried by fear, by sad surprise, by mental perplexity,
with a hard conflict with evil and great spiritual depression, He’s able
to feel to the uttermost for the keenest sorrows of our earthly lot.
And the beauty of it all is that this tried One 1s without sin. And that
is what enabled Him to drink in sympathy, and nothing but sym-
pathy and all of sorrow, simply because He was without sin. Thus,
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we have a human nature in heaven that knows all of our weaknesses
and all of our trials. What a beautiful hope this is to all of us, a High
Priest who can understand our infirmities.

Now that He has taken this human nature and is in glory at the
right hand of the Father, what does He do there? Has He no work?
Certainly! He’s a mediator; we might almost say He is constantly
showing His scars to His heavenly Father and saying, “See these, I
was wounded in the house of those who love Me. I love men. I suf-
fered for them! Forgive them, heavenly Father.” He is our sacrifice;
He is ever present before the Father. As scripture puts it, ever making
intercession for us.12

You see we often get a wrong understanding of the life of our
blessed Lord. We think of Him as living on this earth preaching the
Beatitudes and suftering. Our blessed Lord did not come down just
for that. He is living, making intercession for us, the representative
of all who invoke Him. He has finished the work of justice on earth
because He paid the debt of sin but the work of mercy in heaven is
unfinished. That goes on and on because we need His intercession.

I would like to continue speaking of the mystery of the
Ascension, but we ought to treat one other point in the Creed. Our
Lord said He would come to judge the world.!3 No other teacher
ever said that. He said He would return as the Judge seated at the
Throne of Glory, attended by angels to judge all men according
to their works. Imagination recoiled at the thought of any human
being able to penetrate into the depths of consciences, to fetter out
the hidden motives and pass judgment on them for all eternity.

This final judgment is not hidden from the eyes of God nor
from man. As our Lord put it:

And then the sign of the Son of Man will be seen in the heaven.
Then it is that all the tribes of the land will mourn and they will
see the Son of Man coming upon the clouds of heaven with great
power and glory and He will send out His angels with a loud
blast of the trumpet to gather His elect from the four winds, from
one end of heaven to the other. 4

When He comes, it will not be just to judge a mere circum-
scribed area of the earth in which He labored and revealed Himself.
It will be to reveal Himself and to judge all nations and all empires.
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He refuses to tell us when. He only says it will be sudden, like a flash
of lightning.1>

The Savior is the Judge. What a beautiful way to have a judg-
ment. Can you imagine any earthly judge saying to a criminal before
him, “You are guilty. I am going to take all of your sins and crimes
upon myself. I will suffer for you.” Our blessed Lord took upon
Himself all of our sins as we stood before the bar of divine justice,
and He who suffered for us will come to judge us. What a judgment
it will be when we see One who loved us so much, and as the gos-
pel of Matthew puts it:

And when the Son of man shall come in his majesty, and all the
angels with him, then shall he sit upon the seat of his majesty.
And all nations shall be gathered together before him: and he shall
separate them one from another, as the shepherd separateth the
sheep from the goats: And he shall set the sheep on his right hand,
but the goats on his left.

Then shall the king say to them that shall be on his right hand:
Come, ye blessed of my Father, possess you the kingdom prepared
for you from the foundation of the world. For I was hungry, and
you gave me to eat: I was thirsty, and you gave me to drink: I was
a stranget, and you took me in: Naked, and you covered me: sick,
and you visited me: I was in prison, and you came to me.

Then shall the just answer him, saying: Lord, when did we see
thee hungry and fed thee: thirsty and gave thee drink? Or when
did we see thee a stranger and took thee in? Or naked and covered
thee? Or when did we see thee sick or in prison and came to thee?

And the king answering shall say to them: Amen I say to you,
as long as you did it to one of these my least brethren, you did
it to me. Then he shall say to them also that shall be on his left
hand: Depart from me, you cursed, into everlasting fire, which was
prepared for the devil and his angels.

For I was hungry and you gave me not to eat: I was thirsty
and you gave me not to drink. I was a stranger and you took me
not in: naked and you covered me not: sick and in prison and you
did not visit me.

Then they also shall answer him, saying: Lord, when did we
see thee hungry or thirsty or a stranger or naked or sick or in
prison and did not minister to thee?
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Then he shall answer them, saying: Amen: I say to you, as
long as you did it not to one of these least, neither did you do it
fo me.

And these shall go into everlasting punishment: but the just,
into life everlasting.1©

Such is the gospel of Matthew and the story of the return of our
Lord. The point is our blessed Lord took upon Himself a pattern of
human nature. Human nature was something like a die a govern-
ment makes when it wishes to mint coins. When the die is fashioned,
millions of coins can be fashioned like unto it. Christ, our pattern
man, was born; He suftered, He overcame temptations, and He rose
from the dead and was glorified at the right hand of the Father. We
are the coins. Because He was born, we are to be born, not physi-
cally, but spiritually. Because He denied Himself and suffered, we are
to deny ourselves. The Cross becomes the condition of the empty
tomb, and once our life is patterned upon His Crucifixion then our
life shall be patterned upon His glorious Resurrection and His glo-
rious Ascension. Are we His coins? He will ask for coins and He will
say, “Whose inscription is there on it, 1s it Caesar’s?” Do we belong
to the world, or do we belong to God? May it be so.

1 Lk 24:50-53 5 Ibid., 19:28 9 Jn 19:34 13 Mt 24:30

2 Col 3:1 6 Heb 6:19 10 Mt 26:64 14 1bid.

3 Gn2:2 7 Ex 37:7-8 1T Heb 4:15 15 1bid., 24:27

4 Jn 19:30 8 Mk 15:38 12 1bid., 7:25 16 1bid., 25: 31-46
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Chapter Sixteen

Holy Spirit

n this lesson we come to a detail of the Creed which states, “I
believe in the Holy Ghost.”! As we stated before, Holy Ghost

and Holy Spirit may be used interchangeably. It might be well to
introduce this particular subject by pondering on some questions
which you have probably asked yourself many times.

“Would it have been better for you to have lived in the days of
our blessed Lord?”

“Have you missed much by not being a contemporary of the
incarnate life of God who walked this earth?”

“Did we lose something?”

“Is the twentieth century at a disadvantage being so far removed
from Him?”

In answer to those questions it must be admitted that there
would have been some advantages living at the time of our blessed
Lord. We could have heard His voice and been tremendously
impressed by the ring of its authority. Parents could have brought
their children to Him to be blessed. Sinners would have been
charmed by the majesty of His bearing. All of us would have been
stirred by the eloquence of His words, as were the police when they
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set out to arrest our blessed Lord. They were arrested by His elo-
quence. When they went back to the temple authorities they said to
the police, Why did you not arrest Him? And they said, No man ever
spoke as that Man spoke.2

These would have been some advantages but we must remem-
ber the words of our blessed Lord who said it was better for Him
that He go.This 1s what He said the night of the Last Supper. It was
only a few hours before His agony in the Garden and just the night
before His death on the Cross; He said to His Apostles:

Now I am going back to Him who sent Me. I can say truly, it is
better for you that I should go away. He who is to befriend you
will not come to you unless I do go, but if only I make my way
there I will send Him to you.’

Our Lord was saying it was expedient that He go, for if He
goes not, the Holy Spirit would not come to us. If our Lord had
remained on earth we could have gotten no closer than to have seen
Him with our eyes and to have heard Him with our ears, or pos-
sibly, even an embrace. It would have been a sensible outer love. But
if He left, then He could send us His Spirit; then He would not be
an example to copy; then He would be a veritable life to be lived.
Certainly, we have lost His corporal presence but the spiritual pres-
ence has taken its place. Christ is no longer localized, external, but
He’s indwelling, vivifying, not in one place but in His Church and
in the souls that belong to It.

Are we at a disadvantage? No, we are at a great advantage. Do
not think that if you had lived in the time of our blessed Lord that
it would have been any easier to have believed in His divinity then
than it would be to believe in the divinity of His Church now. Those
who missed Him, miss the Church now. Look at the Apostles; they
did not understand the meaning of His death until the Holy Spirit
came upon them at Pentecost. It is vanity for us to say we would
have understood our Lord better than the Apostles.

Now that brings us to some lessons of the Holy Spirit and we
are going to enumerate about four of them. The Holy Spirit, first
of all, reveals the Son, that is to say the Son of God, Christ. The
Holy Spirit reveals the Son as the Son reveals the Father. When our
blessed Lord was on this earth He revealed the heavenly Father. It
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was only thanks to Him that we knew how much love the Father
had for us. The Father so loved the world that He sent His only
begotten Son into this world. The night of the Last Supper Philip
said to Him, Show us the Father,* and our Lord said to him, Philip,
have I been with you all this time and still you do not understand the
Father and I are one.> It was the Father’s love that sent the Son so our
blessed Lord was a kind of a prism. When the sun shines through
a prism, it splits up into the seven rays of the spectrum. Thanks to
our blessed Lord we understand the full love and goodness of the
heavenly Father.

Just as the Son revealed the Father, our Lord said He would send
the Holy Spirit to reveal the Son. These are the words of our Lord,
And He will bring honor to Me because it is from Me that He will derive
what He makes plain to because all that belongs to the Father belongs to
Me.% In these words our blessed Lord is saying once He ascends to
the Father, then all of the spiritual blessings won by Him on Calvary
would be conveyed to us by the Holy Spirit. For our blessed Lord
had said during His earthly life we would not understand His life.
We would not receive all the merits of His life until the Spirit came
to this earth, and the great role of the Holy Spirit is to stand behind
the scenes to make Christ more real. Hence, the Apostles did not
understand the Crucifixion until after Pentecost.

St. Paul goes so far as to say no one can call Jesus “Lord,” except
by the Spirit. Yes, you can pronounce the word “Jesus,” but you do
not know Jesus is the Christ, the Son of God, the Savior of the
world, the Lord of the universe, except by the Holy Spirit. If you
believe in the divinity of Christ by this time, it is through the Holy
Spirit you believe, not through any words of mine. I am giving you
only certain motives of credibility, but the full assurance of it comes
from the Spirit. As the telescope does not reveal itself, but the stars
beyond, so the Holy Spirit does not reveal Himself, but Christ. Just
think how we are able in this age of ours to communicate with
distant parts of the earth thanks to electric or light waves. Why can’t
our Lord, who dwells in heaven, be within whispering distance of us
through His Holy Spirit?

Our blessed Lord said to His Apostles, It is only for a short time I
am with you my children. I will not leave you orphans.” Then He prom-
1sed His Spirit would abide with them forever as another comforter.
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He was their comfort on earth and now His Spirit would be their
comfort, their Paraclete, their advocate. Listen to the words of our
Lord, I will ask the Father and He will give you another comforter, one
who would dwell with you forever. It is the Tiuth giving Spirit for whom
the world cannot receive, because it cannot see Him, cannot recognize Him.3
Our Lord is here saying that the world cannot understand the Holy
Spirit because the world goes only by the evidence of the eyes and
the ears. It cannot see the Holy Spirit.

In these words our Lord manifests He spoke to us from with-
out, but the Holy Spirit would speak to us from within. Does this
mean the Holy Spirit is to be a substitute for Christ? No! The Holy
Spirit will make Christ more real than ever. Hear the words of our
Lord, And that day you shall know that I am in the Father, and you in
Me, and 1 in you. How would He be in us? By revealing His hid-
den excellence in our hearts. St. Paul said, If we have known Christ
according to the flesh, we know him so no longer.'® Now we know Him
in another way, we know Him through the Holy Spirit; therefore,
the Holy Spirit, as our Lord said, will bear witness to Him, not to
Himself. One almost gets the impression the different persons of the
Trinity were hiding. It 1s almost as if the Father hid Himself for the
sake of the Son, who revealed Him, and it almost seems the Son was
now hiding Himself for the sake of the Holy Spirit. The Holy Spirit
seems to hide Himself, too, for He does not manifest Himself.

The word hiding is not a proper word to use. We can make our
idea clear by quoting the words of our blessed Lord, He will not utter
a message of His own; He will utter the message that has been given to
Him, and He will make plain to you what is to come.!! The Holy Spirit
witnesses not to Himself, but to the Son. Those who have the Spirit
understand Christ. We often hear people say, “Oh, Jesus was a great
teacher. Really He, Lincoln, and Plato have done a great deal for
the world. If we wanted to solve our economic and social problems
all we would have to do is read the Beatitudes of Jesus.” Some peo-
ple do not understand Jesus is the Christ, the Son of God, and the
Redeemer of the world. For them, Jesus is just another man. Why do
they not know Him? Because they do not have the Spirit. Why do
they not have the Spirit? Because they have not obeyed the law of
God. Our Lord said, If you love Me, keep My Commandments.'2 Then
the Holy Spirit will manifest Himself to us.
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The purpose of the Holy Spirit then is as an artist. He draws a
picture of our Lord on the canvas. He makes Him real to us so we
understand Him. Just as the artist stays outside of the canvas, so the
Holy Spirit is staying outside the Christ, whom He reveals. To be
filled with the Spirit is to be filled with Christ. When we put on the
mind of Christ, we put on the will of Christ. There is nothing in the
Gospel that gives us an answer to many of the problems of life and
the difficulties of the day. If we were just simply to imitate the life
of our blessed Lord as found in the Gospel we would all have to be
carpenters. How do we know what to do? The spirit of Christ man-
ifests what we are to do in each and every circumstance: the proper
word to say, the right action to do, the kind of charity to perform.

The spirit of Christ in our soul manifests Christ to us. St. Paul
uses the example of the human mind to make clear the Holy Spirit.
St. Paul asks, How do we know the thoughts of another person?'3 It is
because we have a soul and a spirit, just as he has. Engineers under-
stand engineers; brokers understand brokers; and students of the same
college understand each other. They all have the same spirit. They
have both the natural and supernatural spirit of Christ. How do we
understand Christ? We must have the spirit of Christ. Those who
share His spirit understand one another. The natural spirit, the purely
human spirit, the spirit not yet holy, cannot grasp the deep mean-
ing of Christ. It’s almost like expecting a canary in a cage to learn
Shakespeare. He cannot do so. You would have to put your own
brain inside of the canary’s brain. As St. Paul said, The natural man
receiveth not the things of the spirit of God, for they are foolishness unto
him. Neither can he know them because they are spiritually discerned.'*

To teach people about Christ and the mysteries of our holy
Faith is almost like trying to teach a blind man color unless those
people are ready to receive the spirit of Christ Himself. Converts
who take instruction come to know that Jesus is our Lord. Where do
they learn it? From the Spirit. The first lesson we gave in this course
we said one becomes interested in the Church simply because they
have received a grace that illumined the mind and strengthened the
will. The Holy Spirit woos the soul, draws it to closer fellowship, to
more intimate union, becomes our sanctifier just as the Father is our
Creator and the Son is our Redeemer. This 1s one of the fruits of the
Spirit in our daily lives.
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We come to another point, namely, the Holy Spirit in relation-
ship to our understanding of sin. The night of the Last Supper, our
blessed Lord said the Holy Spirit would convict us of sin, The Spirit
will come and it will be for Him to prove the world wrong about sin. They
have not found belief in Me.'> When do we come to a real understand-
ing of sin? Our Lord says here, through the Holy Spirit.

No one really grasps the evil of sin if he thinks it is just the
breaking of a law. When we have the Spirit of Christ we understand
sin 1s doing harm to one we love. The Crucifixion is the manifesta-
tion of sin, unbelief in its essence, the absolute refusal to have the
love and the blessings of God. The Holy Spirit reveals to us that sin
is the refusal to accept that deliverance purchased by Christ. Nothing
but the Spirit can convince us of sin. How often our conscience can
be smothered by repeated evil actions and rationalize our evil deeds.
Public opinion sometimes even approves of sin. The Holy Spirit is
in us and reveals to us that all unbelief'is sin tied up with the Cruci-
fixion, with the Cross. Then we begin to understand the cross is a
kind of an autobiography. We can see our own lives there: our pride
in the crown of thorns, our avarice in the nailing of hands, our flight
from grace in the pinioned feet, our rebellious loves in the pierced
side, and our disrespect to the body and the flesh hanging from Him
like purple rags. The blood is the ink and His skin is the parchment
and our sins constitute the writing. Every sinner who has the spirit
of Christ always thinks of sin in relationship to the Crucifixion.
Then our blessed Lord becomes our hope.

There is nothing like the enlightened conscience when we are
not under a law. Those who really loved Christ were beyond it. The
Holy Spirit gives us a sense of holiness and holiness is separation
from the world. St. Paul says his conscience was enlightened by the
Holy Spirit. Whenever we do wrong, it is not the law; it is not the
Commandments; it is the Spirit that tells us we are breaking off a
relationship with love. St. Paul tells us as we sin we crucity Christ
anew 1in our hearts.1® The life of a true Christian is not so much
concerned with the avoidance of sin; rather, it is an attempt to repro-
duce in ourselves the life of Christ. As our Lord said of His heavenly
Father, All things that are pleasing to Him, that I do.'7 We say to the
Trinity, “All things that are pleasing God, that we do.” Our attitude
toward sin is done through the inspiration of the Holy Spirit.
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I proposed to mention many other effects of the Holy Spirit in
our lives. We will talk about the Holy Spirit in relationship to the
body because hardly anyone ever thinks of that. St. Paul asks, Know
ye not that your body is the temple of God, and the Holy Spirit dwelleth in
you?'8 How does our body become the temple of God? It is made
holy by the indwelling of the Father, Son, and Holy Spirit in our
soul. Remember when our blessed Lord went into the temple in
Jerusalem and drove out the buyers and the sellers? The Pharisees
asked Him for a sign if He had such authority, and our blessed Lord
said, Destroy this Temple and in three days I will rebuild it.' He was
not referring to the earthly, material temple in construction under
Herod. He was referring to the temple of His body. What is a tem-
ple? A temple is a place where God dwells, and since He was the
Son of God in the flesh, His body was the supreme Temple.

Our bodies, when we are in the state of grace and possess the
life of Christ in our soul, also become temples. Thus, the Holy Spirit
gives medicine its dignity. A truly spiritual man cannot treat a sick
person as a guinea pig. Our Lord has a double glory: one, with the
Father, for He 1s glorified at the right hand, and He is glorified in us.
He said, The Holy Spirit shall glorify Me.20 The Holy Spirit glorifies
Him in us by making us witnesses to Christ, declaring Him in our
mind and in our actions.

Let the practical result of this lesson be to pray to the Holy
Spirit that you may know Christ in the fullness of His gospel and
the love of the Father, that you may understand He is the source of
power, the Holy Spirit. Our Lord said, I will send you power from on
high.2! Every day of my priestly life I pray for the power of the Holy
Spirit. The power that is not human, not physical, not intellectual;
rather, a power coming solely from living the Christ life, the power
to influence people, the power to impress you with the divinity of
the Holy Spirit.

If T have given you any deeper comprehension and closer under-
standing of the beautiful love of the Trinity, I trust you will, in grati-
tude, sometime say a little prayer to the Holy Spirit for me that I
may more in mind, heart, and body show forth the Spirit of Christ.
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Chapter Seventeen

Church: Body of Christ

Ker having reviewed the life of our blessed Lord and His revela-
tion of Himself as the Son of God, His bond to the Father and
to the Holy Spirit, we come to the subject of the Church. What do
you think of when you first hear the word Church, an institution, an
organization, a kind of an administrative body? It is the way we have
too often presented the Church. We will talk about the Church in
terms of the people of God and as the Mystical Body of Christ.
We look at the Bible as an historical record, and we find it 1s
God always in search of man; it is not man in search of God. Man
does seek God, but not with the same intensity with which God
seeks man. Just think how much the thought and love of man is in
the mind and heart of God. What is the first reflex thought that we
find in sacred Scripture of God, not the first description of Him
creating the world, but the first thought He has about Himself and
within Himself? You would almost guess His first thought would
be about His life, His truth, and His love; yet that is not the first
thought in Scripture. Open Genesis and you will find God’s first
thought about Himself is, Let us make man.! Think of it, as if God
could not exist without man. God does not need man to complete
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Himself, to fulfill a need, but He needs man as a kind of a gift, He
must have someone to whom He can show His love.

Therefore, the first monologue we touch in sacred Scripture is
the monologue of God thinking about man. What are the first dia-
logues in Scripture? The first question in Scripture is God saying to
man, Adam, where art thou? Man, why are you hiding? Why do you run
from Me?? And the next dialogue is about the neighbor. God says
to Cain, Where is thy brother, Abel??> God is immersed in the thought
of man. Here we find the first two laws of God, love of God and
love of neighbor, in the two questions, “Man, where art thou?” and
“Where is thy brother?”

At the beginning, we find humanity receives a call from God to
intimate communion with Him. God will not let man go. How does
He deal with humanity when humanity begins to multiply? In this
way, out of all the peoples of the world He chose one people who
were to be called “His people.” This group or this special people were
to be the means of bringing salvation to everyone else in the world.
Who were His people? His people were the people of Israel, and
He called them, first, through Abraham. He governed them through
Moses; He ruled them through the judges and the kings; He threat-
ened; He pleaded; He coaxed; He warned; He loved through the
prophets. Over and over in the Old Testament we find that God, who
loves humanity, deals with them through this particular group. God
says in the book of Exodus, You shall be My peculiar possession above all
people, for all the earth is Mine, and you shall be to Me a priestly Kingdom,
a holy nation.* God speaks and says, You shall be My people and I shall
be your God.> And through the centuries these facts stand out.

God has a special name for His people; He calls them a qahal
in Hebrew. We will often use that word; it means God’s elect, His
chosen ones, Israel. The word is used about two hundred times in
the Old Testament. Later on, when the Hebrew Old Testament
was translated into Greek, that word qahal was translated to ecclesia.
Ecclesia in Greek means church. We get the word of ecclesiastical from
it. Hence, whenever we hear the word gahal, or people of God, we
may think of it in Greek as ecclesia, or in English as church. That’s the
first point. Secondly, God always dealt with His people through one
man whom He appointed as head and as representative: Abraham at
one time, Isaac another, Jacob, Moses, Kings, and Prophets.
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And thirdly, because Israel was His people, He made a treaty
with them, a pact, a covenant, an agreement that involved mutual
obligations. The Hebrew word for covenant is berith; you’ve often
heard the word. It appears two hundred and seventy-five times in
the Scripture, and berith means they owed something to God, and
God, in His turn, would bless them. As He said, Above all the nations
of the earth they would be blessed.¢ Israel was to be His witness, for the
salvation of all mankind would be effected through them. Finally,
you have heard this when we spoke about all of the prophecies con-
cerning our blessed Lord, that the fulfillment would come the day
that Christ Himself would appear. This would be the perfection of
all of the prophets. This is why the people of God were chosen to be
the seed out of which redemption would come to the world. Finally,
one day, when the fullness of time came, Christ did appear, and there
was fulfilled the prophecy of Ezekiel who said, I Myself will seek My
sheep, and I will visit them.”

God appears in the form of human nature, takes upon Himself
the form of a man. One day a beautiful woman, a virgin, brought a
child to an old man, it was in the temple of Jerusalem.® The old man’s
name was Simeon. He had often said a prayer many Jews were saying
in those days because they knew the time was near for the coming
of the Messiah. We mentioned that Herod, who was not a Jew but
an Edomite, was not surprised when the wise men came. He said he
would bring gifts, but the gift he promised to bring was the sword.

There are some flowers that open only in the evening; Simeon,
the old man, was one of those flowers. Imagine the ecstasy of this
old man when he embraced this child, and his first words were, Now
I am ready to die. This is the end. This is all I've lived for.” He speaks
to the mother and notice how he speaks of Israel and the Gentiles.
Remember we said that the people of God were to be a light to all
nations of the world. Simeon looks backwards and forwards; he looks
backward to the people of God of which he was a priest and says,
This is the glory of Thy people, Israel, this Babe.® Then he looks forward,
This is the Light which shall give revelation to the Gentiles.'! In other
words, he saw in this Babe, the maker of a new covenant, the found-
er of a new qahal, but he also saw in Him a sign to be contradicted
by the very people to whom He came to bring salvation. Christ
who was born was not someone who came by surprise; He’s related
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to all of the people of God through the centuries. If you pick up
the Gospels and read the two genealogies of our blessed Lord, you
will find that in one instance the genealogy of our blessed Lord goes
back to Abraham,!? and another genealogy goes back to Adam.!3
What does this mean? It means that this new head of the gahal, this
expected of the nations and God made man, is related to the people
of God who are to be the instrument of the world’s salvation.

When you hear of our blessed Lord founding a Church, a
gahal, or a people of God, you must not think this is an innovation.
Everything our Lord is saying is related to this people of God in
the Old Testament. See how He sustains the relationship? First, He
chooses the twelve apostles. It is likely they were even related to the
twelve tribes in some way. He chose one apostle as His representa-
tive. We will find out his name later. Looking back on the Old Law,
He said, I came not to destroy it, but to fulfill it.'* He gathers these new
people around Himself in order to renovate and revivity Israel, to
make a new Israel. If the old Israel would reject Him, He would not
eventually reject Israel. The prophet Hosea, in the Old Testament,
and Paul, in the New Testament, says, We, the new people of God, are
only a branch that is grafted on to the tree; we are not the root, Israel is the
root.’> St. Paul foretells a day when the root will be glorified and will
surpass the Gentiles in glory as Israel returns.!¢

When our Lord does come to use the word gahal, He calls it,
“My qahal. I will found My Church, My people.” The bond that
Christ establishes with this new gahal is not a bond of law; it’s a
bond of love. The best moment for establishing this bond was a
banquet, where His Twelve sat about Him in love. Just as Moses
often sprinkled blood upon the people as a sign of covenant, so He
said He will make a new covenant, a new pact, a new testament.
And there will not be sprinkling of the blood of goats, bullocks, and
sheep, but He will give His own blood and say, This is the blood of the
new covenant, the new testament, the new pact. This is the bond that will
unite all of My people together.'7

Do you see the Church is not an institution? Maybe you’ve said,
“I do not want an institution standing between God and me.” After
all, you have a right to communication with God, but the Church
is not an institution standing between you and God. Israel was not
between the world and God. Think of the Church in somewhat the
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fashion of the body. Do you ever say, “I do not want your lips, eyes,
and hands and so forth, standing between me and you.” After all,
how can I communicate anything to you except by something vis-
ible, tangible and carnal? Anything visible that you see about me or
will ever see about me, is nothing but a sign of an invisible soul; the
carnal is token of the spiritual. When our blessed Lord came to this
earth and took upon Himself a human body, you would not say, “I
do not want this body of Christ standing between me and my love
of Christ.” The only way of the Incarnation is to communicate the
divine through the human.

This human nature of our blessed Lord, this body of His, was the
instrument of His divinity. When our blessed Lord came as Priest,
Prophet, and King, everything He did was done through the power
and means of His human nature. If you heard our blessed Lord speak
on the shores of Galilee, you would not say, “Oh, it is only a human
tongue that is speaking.” When He said to you, I am the Tiuth,!8
would you say, “How do I know God is speaking to me?”” That is
why He became man. If He said to you, “I forgive your sins,” would
you say, “All I see is a lifted hand and the movement of lips?”” No, His
body was the means by which He made Himself applicable to us.

Therefore, the best way to understand that the Church is not
just an institution is to understand it somewhat in the fashion of the
body of Christ, and that’s the way St. Paul understood the Church
and the way we have it in sacred Scripture. Our blessed Lord all
through the gospels is saying He is going to establish a new body, a
new gahal, a new people of God. After all, when people are united
for a given purpose, they are a body. Our Lord did not use the word
body precisely because His own physical body was before everyone.
He used the word Kingdom as the Jews could understand, but when
St. Paul was talking to the pagans, he had to use a word which was
more understandable by them, namely, the body. But our Lord com-
municated exactly the same idea. He said the n